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A  FURTHER  ANSWER, 


Mt  dear  Friend, 
Whbn  I  addressed  to  you  my  former  Letter,  I 
anticipated,  as  a  possible  consequence  of  its  pub- 
lication, that  it  might  elicit  the  controversial 
notices  of  some  who  differed  from  me,  and  who 
might  deem  it  their  duty  to  communicate  to  the 
world  their  own  opposite  sentiments.  I  intimated, 
that  while  I  sought  to  answer  your  reasonable 
enquiry,  "  Why  have  you  become  a  Catholic  ?'* 
that  I  gave  you  only  some  of  my  reasons,  though 
confessedly  such  as  chiefly  weighed  with  me ;  in 
outline  also,  rather  than  in  full  detail;  as  hints 
for  your  own  reflections,  rather  than  elaborate 
arguments :  thus  leaving  it  open,  if  yourself,  by 
further  friendly  enquiry,  or  others  by  their  candid 
objections,  made  it  advisable,  either  to  add  other 
reasonS)  or  to  enforce  and  enlarge  on  those  pre- 
viously given. 

It  is  as  I  had  anticipated.  Some  of  my  argu- 
ments have  been  assailed,  though  with  kindness 
and  much  courtesy;  some  of  my  statements  been 
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objected  to,  and  opposite  ones  rather  peremptorily 
laid  down  as  undeniable  ;  conclusions  from  these 
have  been  put  forth  as  decisive  against  those  I  had 
come  to ;  and  especially  I  have  been  challenged  to 
adduce  my  reasons  for  the  conviction  I  avowed 
myself  to  have  attained  of  the  truth  of  those  doc- 
trines of  the  Catholic  Church,  which  Protestants 
concur  to  deny. 

If  I  have  hesitated  to  resume  my  pen,  it  has  not 
been  because  any  thing  written  in  the  way  of  stric- 
ture on  my  former  Letter  has  made  me  doubt  the 
tenableness  of  the  positions  therein  assumed. 
However  it  may  be  with  others,  far  diflFerent  is  the 
result  as  to  my  own  convictions,  produced  by 
what  has  appeared  in  reply  to  me.  The  truth  and 
soundness  of  all  the  reasons  I  had  advanced  stand 
forth  in  clearer  and  bolder  relief  by  the  light 
brought  to  discredit  them.  Some  hesitation  I  cer- 
tainly have  felt  as  to  the  necessity  of  answering 
arguments  and  objections  that  seemed  so  much  to 
carry  wdth  them  their  own  confutation.  But  I 
truly  affirm,  that  I  shrink  from  controversy ;  ac- 
customed also  for  many  past  years  to  the  oversight 
and  instruction  of  a  congregation,  and  now  pre- 
paring for  the  reception  of  Holy  Orders  in  the 
Catholic  Church,  I  have  been  backward  to  enter 
upon  any  engagement  that  would  interfere  with 
preparation  for  her  ministry.  More  pleasant,  and 
probably  more  profitable,  had  it  been  for  me,  to 
have  given  exclusive  attention  to  the  contempla- 


tioii  of  the  Bokmn  and  high  duty  of  serving:  accord- 
ing to  my  degree  at  the  altar  of  God,  and  at  this 
season  of  Lent  especially,  to  have  addicted  myself 
to  sacred  study,  meditation,  and  prayer.  Yet  I 
trust  I  have  not  erred  in  deciding  now  to  vindicate 
what  I  had  l)efore  advanced.  Truth,  though  great, 
unhappily  does  not  prevail  at  once,  even  with 
candid  enquirers.  Arguments,  however  futile, 
hare  often  much  force,  where  there  is  a  previous 
dispotedness  to  hesitation,  and  when  many  motives 
are  working  against  admission  of  the  opposite 
truth.  Assertions,  however  unfounded,  when  pe- 
remptorily made  by  individuals  in  repute  for 
learning,  are  apt  to  be  taken  for  granted  as  solid 
reasons.  The  number  of  those  who  can  appre- 
hend the  true  point  and  soundness  of  an  argument 
is  comparatively  small,  and  less  still  of  those  who 
want  industry  to  test  its  soundness,  and  honesty 
of  mind  to  allow  the  result  its  ju.st  weight  in  their 
own  case.  The  opinions  of  the  many  are  carried 
off  by  a  few  remarks  that  lie  on  the  surface,  and 
what  is  weighty  overpowered  by  what  is  plausible. 
Moreover,  the  bias  of  the  public  mind  in  this 
country  is  still  (though  happily  yearly  less  so)  in 
favour  of  that  side  of  the  g^reat  question  between 
us,  takien  by  my  opponents.  The  force  uf  educa- 
tion, early  prejudices,  and  worldly  interest  is  with 
them.  One  of  them  has  examined  my  "  Answer  " 
to  year  enquiry  with  a  sort  of  assumption  of  easy 
victory,  which,  considering  his  reputation  as  a 
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writer,  will  pass  with  many  for  decisive  truth.  I 
feel  called  upon  then,  satisfied  as  I  am  that  the 
ground  I  have  taken  is  good  and  defensible,  to 
essay  its  defence.  The  cause  I  have  ventured  to 
advocate  is  a  very  sacred  and  high  one :  it  is  that 
of  Christ's  Holy  Church,  and  of  her  proper  Unity ; 
of  sound  and  deep  devotion,  of  active  and  large 
charity,  of  the  best  interests  of  my  country  and  of 
the  human  race.  I  am  aware  of  the  feebleness  of 
my  own  advocacy.  But  circumstances  at  first 
called  me  to  undertake  it :  and  having  once  under- 
taken it,  knowing  it  good,  and  perceiving  it  the 
more  so  by  the  endeavours  made  to  prove  it  other- 
wise, I  will,  with  God's  help,  resume  it,  and  having 
affixed,  so  to  speak,  my  consecrated  colours  to 
the  Cross  of  my  Lord,  and  praying  Him  to  arise 
and  maintain  the  right,  who  is  the  Giver  of  all 
victory,  I  shall  set  before  you  some  confirmation  of 
my  former  Answer  to  your  enquiry,  "  Why  have 
you  become  a  Catholic  ?"  And  having  done  this, 
and,  as  I  hope,  without  ofi'ending  against  the 
Apostle's  admonition.  Let  all  your  works  he  with 
charity,  I  shall,  unless  circumstances  force  me  to 
another  course,  turn  away  from  controversy  to 
the  sweeter,  better,  and  holier  avocations  of  that 
ministry  I  shall  have  entered  upon  ere  this  Letter 
reaches  you. 

L  I  shall  advert,  first,  to  the  argument  in  sup- 
port of  the  Catholic  Church  from  the  Levitical 
types.     It  is  principally  objected  to  this,  that  it  is 


contrary  to  the  nature  of  a  type,  which  must 
always  be  as  different  from  its  antitjrpe  as  a  shadow 
from  the  real  body.  It  is  distinctly  asserted  that 
"  the  types  of  the  Old  Testament  were  always  of  a 
different  nature  (that  is,  they  differed  as  much  as 
a  shadow  from  the  substance,)  from  the  things 
which  they  prefigured/'*  I  affirm  this  objection 
to  be  incorrect,  as  an  argument ;  untrue  in  point 
of  fact,  being  confuted  by  the  Holy  Scriptures ; 
and  contradicted  by  the  testimony  of  the  Holy 
Fathers,  as  adduced  by  the  objector  himself. 

I  deny  the  foundation  of  the  objection  to  be 
sound.  There  is  an  evident  mistake  in  it  as  to 
the  true  meaning  of  the  word  **'  shadow,"  when 
applied  to  types,  and  to  the  types  of  the  Old  Tes- 
tament. By  keeping  too  strictly  in  view  the  ordi- 
nary sense  of  the  word  "  shadow,"  it  is  strained  to 
a  conclusion  it  will  not  sustain.  A  shadow  and 
its  substance,  in  the  common  usage  of  those  terms, 
are  necessarily  in  nature  different  from  each  other, 
because  the  one  is  essentially  immaterial,  and  the 
other  material.  But  it  is  otherwise  when  these 
words  are  used  to  express  such  things  as  the  types 
and  antitypes.  The  type  and  antitype  may  both 
be  earthly,  material,  and  substantial ;  and  in  every 
respect  similar,  except  the  greater  excellency  and 
dignity  of  the  latter.  One  man  may  be  a  type  of 
another  man ;  the  afflictions  of  one  man,  of  the 
similar  circumstances  of  another  man ;  one  nation, 

•  Palmer («  Kxainin.,  &c.,  p.  II. 
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of  another  nation  ;  one  material  thing  applied  to  a 
sacred  use,  of  another,  or  even  of  the  same  material 
thing  applied  to  a  sacred  use.  Schleusner  thus 
explains  the  word  rendered  "  shadow,"  in  Coloss. 
ii.  17;  and  Heb.  xi.  1  :  (the  passages  cited  in 
support  of  the  objection  :)  "  Metaphorice  notat 
omnem  levem  adumhrationem,  symholicam  expres- 
sionem,  imaginem  levem  ac  ohscuram  alicujus  rei, 
et  opponitur,  aitijxaTi,  corpori,  seu  rei  hac  imagine 
adumbratse."  To  the  same  purport,  Calmet  ob- 
serves :  "  A  type  is  properly  cm  example,  pattern 
of,  or  general  similitude  to  a  person,  event,  or 
thing  to  come,  and  hence  differing  from  a  repre- 
sentation, memorial,  or  commemoration  of  an 
event,  &c.  which  is  past."  And  this  larger  sense 
of  the  word  "  shadow  "  is  taken  by  a  great  many 
theologians  ;  some  of  whom  very  correctly  express 
the  meaning  of  "  shadow  "  by  a  faint  outline  or 
sketch :  in  truth,  the  Jewish  Church  bore  to  the 
Evangelical  the  relation  of  a  sketch  to  a  finished 
portrait,  as  the  latter  bears  to  the  Heavenly  Church 
that  of  the  portrait  to  the  living  original.  The 
term  "  shadow "  is  not  used,  because  in  all  its 
properties  it  is  applicable  to  a  type,  but  in  some 
only.  A  divinely  designed  resemblance  there 
must  always  be  between  the  type  and  antitype, 
and  an  inferiority  of  the  one  to  the  other  in  some 
important  respects,  but  necessarily  no  difference  in 
nature.  A  type  is  therefore  a  shadow,  as  an  ex- 
ample, pattern,  or  similitude  is  a  shadow  of,  repre- 


8ent«  or  resembles  another  ptrson,  office,  &c.,  not 
as  a  shadow  in  nature  diftVrs  from  the  body.  A 
tyiH*  is  virtually  a  prediction  of  the  antitype,  con- 
txiined  in  things  not  in  words,  and  as  numerous 
prophecies  of  the  Old  Testament  have  a  twofold  or 
even  threefold  application,  so  a  type  may  properly 
have  more  than  one  antitype,  herein  again  differ- 
ing from  a  shadow,  in  the  strict  sense.*  The 
blood  of  one  creature  shed  before  God  on  earth, 
was  the  tjrpe  of  the  blood  of  another  creature,  far 
more  dignified,  and  to  nobler  ends,  shed  before 
God  on  earth.  The  sacrifice  of  the  paschal  lamb 
was  a  shadow  of  another  more  excellent  sacrifice. 
The  water  of  the  flood  prefigured,  or  was  a  type  of 
the  water  of  baptism.  This  has  ever  been  the 
Church's  view  of  the  types  and  shadows  of  the  Old 
Testament ;  and  thus  in  that  beautiful  hymn  of 
the  Church,  composed  by  St.  Thomas,  we  read : 

In  tmc  menflft  novi  Regis, 

Novum  Pftsdui  novc  kgis, 
Phase  vctiM  terminat. 

Vetofftatem  novitaft, 

Umbram  fugat  Veritas, 
Noctem  lux  eliminat. 

Tlie  objfttion,  I  repeat  it,  is  based  upon  an  over- 
strained and  mistaken  interpretation  of  the  word 

*  Aa  a  proof  of  the  absurdity  of  straining  or  restraining  the 
•eoie  of  a  word,  bjr  too  strict  a  regard  to  its  literal  or  common 
meaning,  I  may  adduce  the  reaaonbg  of  a  Canterbury  clergy- 
man, who^  endeavouring  lo  eondnide,  that  because  I  have 
admittfid  tbe  applicati<ni  of  the  types  to  Christ,  they  cannot 
have  another  application,  asks,  **  Can  the  shadow  of  Westminster 
Abbey  be  that  of  St  PtiuTs  T  No.  Bat  one  Cliurch  may  be 
the  model  of  two  olbem,  differing  from  it  and  each  other  only 
in  BUrterials,  sixe,  locality,  and  dignity  of  use. 
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"  shadow/'  and  the  conclusion  drawn  from  it  is 
therefore  faulty. 

I  affirm  the  objection  to  be  not  only  unsupported, 
but  contradicted  by  clear  instances  from  Holy 
Scripture,  of  a  very  close  agreement  in  nature  of 
the  type  and  antitype.  Was  not  the  man  Isaac 
bearing  the  wood  of  his  oifering,  a  type  of  the  man 
Christ  Jesus  bearing  his  cross  ?  Was  there  here 
such  a  difference  in  nature  as  between  the  shadow 
and  the  substance  ?  Was  not  Joseph  in  his  afflic- 
tion a  type  of  the  "  man  of  sorrows  ?"  Were 
not  the  cloud  and  the  sea  types  of  Christian  bap- 
tism ?  And,  without  adducing  any  other  instances 
in  confutation,  I  need  scarcely  ask  you  now,  what 
you  think  of  the  assertion,  "  The  types  of  the  Old 
Testament  were  always  of  a  different  nature  from 
the  things  which  they  prefigured." 

But  the  objection  is  at  variance  with  the  views 
of  the  types  of  the  Old  Testament,  taken  generally 
by  the  Holy  Fathers.  I  need  not  go  further  in  proof 
of  this,  than  to  the  testimony  from  them  adduced 
by  the  objector.  "  The  Fathers,"  he  says,  "  always 
speak  of  bishops,  priests,  and  deacons  as  holding 
offices  corresponding  to  those  of  Aaron,  the  priests, 
and  Levites."*  That  is,  they  regarded  the  sacred 
priesthood  and  holy  offices  of  the  Old  Testament 
Church,  as  prefiguring  those  of  the  New.  True  ; 
but  then  there  is  a  direct  and  manifest  opposition 
between  this  opinion  and  the  assertion,  that  "  the 
Jewish  High  Priest  could  not  have  typified  any 
*  Palmer,  p.  12,  note  a. 


9 

similar  visible  functionary  in  the  Church  of  Christ, 
nor  could  the  priests  and  Levites,  with  their  offices 
&c.«  have  been  types  of  any  similar  institutions  in 
the  Church."  Why  not?  If  Christian  priests  and 
deacons  could  correspond  with  Jewish  priests  and 
Levites,  why  might  not  the  Christian  Pontiff  have 
had  something  for  him  to  corresjwnd  with  in  office 
in  the  Jewish  hierarchy  r  In  the  opinion  of  Tertul- 
lian,  Optatns,  St.  Jerome,  and  St.  Leo,  (and  many 
more  might  have  been  adduced),  there  was  not  such 
a  difference  in  nature  between  type  and  antitype, 
but  that  a  priest  and  priesthood  might  typify  a 
priest  and  priesthood ;  why  might  not  then  an  High 
Priest  as  properly  typify  an  High  Priest  r  Obser\'e, 
that  I  am  now  only  called  upon  to  combat  the 
objection  against  my  argument  from  the  Levitical 
types,  founded  on  the  assertion  that  it  is  contrary 
to  the  nature  of  a  type,  which  it  is  said  must  always 
be  as  different  from  the  antitype  as  the  shadow 
from  the  real  body.  I  have,  I  think,  proved  the 
objection  erroneous,  and  call  upon  you  to  wonder 
with  me  at  this  grave  assertion  of  the  objector ; 
"  Now,  this  being  the  case,  and  I  cannot  think  that 
any  reasonable  mind  can  fail  to  see  it  immediately, 
Mr.  Sibthorp*s  leading  argument  is  at  once  dis- 
posed of ! ! ! 

I  proceed  to  consider  two  other  objections  made 
to  disprove  the  general  force  of  the  argument  drawn 
from  the  types  of  the  Mosaic  dispensation,  in  sup- 
port of  the  Catholic  Church  against  her  adversaries. 

First.    It  is  said,  that  I  "  make  a  very  untenable 
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assumption  in  saying,  that  all  from  Israel,  viewed 
as  a  nation,  down  to  the  smallest  ornaments  of  the 
tabernacle,  was  typical.  There  is  no  warrant  for 
such  a  belief  in  Scripture."  I  may  be  wrong  in 
having  used  the  word  "  all ;"  for  I  confess  myself 
unprepared  to  point  out  the  typical  or  figurative 
application  of  every  ornament.  But  my  inability 
to  do  this,  or  that  of  others  who  have  directed  their 
attention  more  particularly  to  this  branch  of  Scrip- 
tural interpretation,  is  no  proof  of  the  error. 
Neither,  if  I  or  others  have  been  guilty  of  extrava- 
gance in  the  interpretation  of  types,  does  such 
extravagance  disprove  in  the  slightest  degree  the 
design  of  God  to  instruct  the  Church  by  them  in 
her  evangelical  blessings  and  institutions.  The 
application  of  types,  like  that  of  prophecies,  as- 
suredly requires  a  very  sound  judgment,  and  great 
sobriety  and  caution.  It  may  be,  that  the  extreme 
minuteness  with  which  all  the  parts,  furniture,  and 
ornaments  of  the  tabernacle  are  laid  down,  had  only 
a  design  to  teach  the  Church  the  importance  of 
order  in  all  her  services,  or  some  other  great  gene- 
ral lesson.  Yet  let  these  facts  be  well  considered : 
that  God  himself  gave  most  precise  directions  to 
Moses  respecting  each  of  these  things,  descending 
so  to  speak  into  the  minutiae  of  embroidery,  pattern, 
colours,  forms,  and  materials  of  nearly  every  article 
used  in  the  Levitical  worship, — that  the  delivery  of 
his  instructions  on  these  matters,  was  with  this 
solemn  admonition :  — "  See  that  thou  make  all 
things  according  to  the  pattern  shewed  thee.'''     To 
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any  profane  imi  canon  of  some  of  these  things,  death, 
by  immediate  infliction  of  God,  was  threatened. 
Above  all,  we  know  nearly  to  certainty,  that  the 
typical  character  did  apply  to  almost  all  the  parts 
and  ftimiture  of  the  tabernacle,  and  that  very  many 
of  these  had  their  fulfilment  not  in  Christ,  or  in 
Him  personally  alone,  but  in  his  mystical  body,  the 
Chnrch ;  as  for  instance,  the  veil  and  its  rending:. 
It  is  surely,  then,  no  very  great  assumption,  that 
the  typical  character  extended  throughout  the 
whole  of  that  wonderful  appointment  of  Divine 
mercy  and  wisdom,  the  Levitical  dispensation. 
Let  any  candid  person  say  where  the  probability 
lies.  Surely,  if  the  typical  character  embraced  so 
very  many  minute  points,  it  would  not  exclude 
such  leading  ones,  as  the  real  and  visible  unity  of 
the  holy  nation,  and  the  important  office  of  the 
high  priest.  It  is  a  most  unfounded,  and,  indeed, 
unscriptural  assertion,  that  "  the  unity  of  the 
Jewish  people  must  have  typified  something  of  a 
different  nature  from  its  own  :  and  could  not  typify 
the  visible  unity  of  the  Church."*  Is  not  the 
Chnrch  called  "  the  Israel  of  God  r"  "  the  common- 
wealth of  Israel  ?"  "  one  fold  under  one  Shep- 
herd?** Is  the  122nd  Psalm,  in  which  the  Church 
is  spoken  of  as  the  tribes  of  the  Lord,  a  prediction 
only  of  an  invisible  union  ?  Can  it  be  denied  that 
a  visible  unity  was  designed  by  Christ ;  or  that  it 
did  once  exist  ?  or  that  some  of  the  strongest 
exhortations  and  admonitions  of  the  .Apostles  are 

*   I'alnitr-  Kxam.  page  12. 


12 

directed  against  the  breach  of  it  ?  If  the  New 
Testament  inculcates,  as  certainly  it  does,  a  visible 
unity  of  the  evangelical  Israel,  why  is  it  impossible, 
that  it  could  have  been  typified  by  a  visible  unity 
of  the  legal  Israel  ?  Throughout  the  Epistles  and 
the  writings  of  the  Fathers  generally,  the  prefigur- 
ing of  the  Christian  Church  on  earth  by  the  ancient 
Israel,  the  connection  of  the  one  with  the  other, 
in  that  sense  which  the  word  shadow  properly  in- 
cludes, is  maintained.  The  most  wild  and  loose 
dissenting  notion  of  unity  only  in  the  spirit,  has 
scarcely  gone  so  far  as  this  astonishing  objection, 
and  which,  I  must  say,  seems  taken  up  chiefly  to 
avoid  the  conclusion  in  support  of  the  Catholic 
Church,  if  a  visible  unity  be  show  n  to  be  according 
to  the  Divine  will.  And  if,  as  before  observed,  many 
of  the  types  had  an  application  not  to  Christ  only, 
but  to  his  mystical  body  ;  if  Divine  gifts  under  the 
Law  had  a  fulfilment  in  Divine  gifts  of  a  more 
excellent  kind  under  the  Gospel ;  institutions  in 
institutions  of  a  more  exalted  value,  and  ofiices  in 
offices  of  higher  prerogatives  and  greater  dignity  ; 
then  you  will,  I  think,  consider  my  assumption  as 
not  so  clearly  untenable,  that  "  all  from  Israel, 
viewed  as  a  nation,  down  to  the  smallest  ornaments 
of  the  tabernacle,  was  typical." 

It  is  asserted,  that "  the  feast  days  of  Israel  could 
not  prefigure  the  same  things,  (that  is,  festivals 
under  the  Gospel,  or)  in  Christianity."*     Is  this 

*  Palmer's  Exnin.  page  12. 
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the  fact  r     Quite  the  reverse.     One  of  the  earliest 
institutions  in  the  Christian  Church,  was  the  ob- 
servance of  the  festival   of  Easter;    one  of  the 
earliest  disputes  related  to  the  time  of  its  observ- 
ance :  and  we  have  the  fullest  testimony,  that  the 
connection  of  it  and  the  Jewish  Pasch  with  each 
other,  was  regarded  in  the  decision  of  the  question, 
St.  Cyril,  of  Alexandria,  in  his  Citechesis  xiv.,  de 
Christi  Resurrectione,  says : — "  This  is  the  time  of 
the  first  month  of  the  Hebrews  :  in  which  is  cele- 
brated the  paschal  festival,  formerly  of  the  typical 
and  fi^rative,  now  of  the  true."     Further,  "  All 
those  things,  (writes  St.  Leo  the  Great,  Sermon  vii., 
De  passione  Domini,  page  219,  Ballerini  edition), 
which  Moses  by  Divine  institution  ordained,  con- 
cerning the  immolation  of  the  (paschal)  lamb,  were 
prophetic  of  Christ,  and  strictly  announced  the 
putting   to    death  of  Christ.     When,  therefore, 
shadows  gave  place  to  the  substance,  and  figures 
ceased  at  the  presence  of  the  reality,  the  ancient 
observance  is  taken  away  by  a  new  sacrament,  host 
gives  place  to  host,  blood  to  blood,  and  the  legal 
festival  is  at  once  changed  and  fulfilled."    Again, 
the  same  writer,  in  his  first  Sermon,  De  Pentecost. 
page  298,  says  : — "  For,  as  of  old,  at  the  time  of 
the  liberation  of  the  Mebrews  from  Egypt,  the  law 
was  given  on  Mount  Zion,  on  the  fiftieth  day  after 
the  killing  of  the  lamb,   so  after  the  passion  of 
Christ,  wherein  the  true  Lamb  of  God  was  slain,  on 
the  fiftieth  day  after  his  resurrection,  the  Holy 
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Ghost  descended  on  the  Apostles  and  faithful,  that 
the  attentive  Christian  may  easily  perceive  how  the 
commencements  of  the  Old  Testament  subserved 
those  of  the  Gospel,  and  the  second  covenant 
was  established  by  the  same  Holy  Ghost  who 
instituted  the  first :"  and  he  begins  this  discourse 
a  few  lines  before,  thus  : — "The  hearts  of  all 
Catholics  acknowledge  that  this  day's  solemnity 
(that  of  Pentecost)  is  to  be  venerated  among  our 
principal  festivals."  Is  not  my  assumption  respect- 
ing the  Levitical  types,  supported,  then,  by  good 
authority  ?  Is  not  the  opponent's  assertion,  that 
"  the  feast  days  of  Israel  could  not  prefigure  the 
same  thing  in  Christianity,"  not  only  unsupported, 
but  contradicted  ?  By  the  admission  of  the 
primitive  Church,  and  by  the  testimony  of  the 
Fathers,  the  festivals  of  the  Jewish  prefigured  those 
of  the  Christian  Church ;  a  further  proof,  also,  of 
the  error  of  the  assertion  respecting  the  invariable 
difference  in  nature  of  the  type  and  antitype. 

Secondly.  As  my  position  respecting  the  pre- 
sence of  God  in  the  temple,  the  sevenfold  light,  and 
the  sculptured  and  pourtrayed  angels,  as  typical  of 
the  real  presence  of  Christ  with  and  in  his  Church, 
of  the  seven  sacraments,  and  of  the  intercourse 
with  angels  and  saints,  has  been  met  by  a  simple 
supposition  of  other  meanings,  I  might  forbear  to 
insist  on  what  is  not  attempted  to  be  disproved. 
But  I  remark  again,  that  as  several  types  had  more 
than   one  antitype,  so  may   it  be  in  the  case  of 
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these.  The  sevenfold  light  may  correctly  be  under- 
stood of  the  gifts  of  the  Holy  Ghost,  and  yet  be 
not  less  applicable  to  the  sacramental  channels  of 
His  communication.*  The  sculptured  cherubim, 
and  pourtrayed  angels,  may  fitly  refer  to  the  minis- 
tration of  angeb  round  the  throne  of  God, 
and  yet  not  at  all  less  fitly  to  their  services  to  the 
Church  Militant ;  for  are  they  not  all  ministering 
spiriU  Memtjorth  to  imnitter  to  the  heirs  of'  salva- 
tion 9  And  surely  their  presence  amid  and  connec- 
tion with  the  worshipping  Church  on  earth  in  the 
type  is  more  evidently  appropriate  to  that  presence 
of  them  in  Christian  assemblies,  intimated  by  St. 
Paul  in  1  Cor.  xi.  10,  and  that  ministry  to  the  help 
and  succour  of  the  people  of  the  Lord,  which 
constitutes  one  of  their  blessed  employments,  and 
is  so  beautifully  expressed  by  Spenser  in  these 
lines  : 

*  And  is  not  this  the  view  which  Vcn.  Bede  takes  of  it? 
Hr.  Pslmer  is  correct  when  he  quotes  him  as  saying,  in  his 
cxpUnation  of  the  candelabrum,  "  The  seven  lights  arc  the  gifts 
of  the  Holy  Spirit ;"  yet  Bede  closes  it  with  these  words :  "  The 
pattern  of  the  canddabnnn,  which  he  was  to  make,  was  shown 
to  Moaea  in  the  Mount,  because  in  the  height  of  interior  conteni- 
pbtion,  he  learnt  clearly  the  manifold  sacraments  of  Christ  and 
of  the  Church  (multifaria  Cliriiiiti  et  Eccleais  sacramenta),  which 
yet  it  was  noi  hia  will  should  be  set  forth  openly  to  the  people 
whom  he  iiMtmcted,  but  rather  typically  signified  through  the 
figure  and  work  of  the  candehibrum  and  its  vessels,  until  the 
Lc«d  htmaelf^  onr  Redeemer,  should  come  in  the  fieah,  who 
woold  oafitU  the  intenor  sense  of  the  same  figure  to  his  Church, 
the  graee  of  the  H<4y  Ghost  being  given  to  it.**  And  he  else- 
where distinctly  qieaks  of  M4>  o*/  of  the  candelabrum,  or  hunp^ 
as  prefiguring  the  grace  of  tlie  Holy  Spirit. 
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O !  th'exceeding  grace 
Of  Highest  God  that  loves  His  creatures  so. 
And  all  His  works  with  mercy  doth  embrace, 
Tiiat  blessed  angels  He  sends  to  and  fro, 
To  serve  to  wicked  man,  to  serve  his  wicked  foe. 
How  oft  do  they  their  silver  bowers  leave 
To  come  to  succour  us  that  succour  want  ! 
How  oft  do  they,  with  golden  pinions  cleave 
The  flitting  skies,  like  flying  pursuivant. 
Against  foul  fiends  to  aid  us  militant ! 
They  for  us  fight,  they  watch  and  duly  ward. 
And  their  bright  squadrons  round  about  us  plant ; 
And  aU  for  love,  and  notliing  for  reward ; 
Oh,  why  should  heav'nly  Grod  to  men  have  such  regard  ! 

Fairy  Queen. 

It  is  not  needful  to  add  more  in  confirmation  of 
my  argument  in  support  of  the  Catholic  Church 
from  the  exact  accomplishment  of  the  Levitical 
types  by  her  alone.  Nothing  solid  has  been  brought 
to  disprove  what  I  stated:  that  she  exhibits  the 
closest  and  clearest  accomplishment  of  them  in  her 
discipline  and  government,  in  her  sacraments  and 
holy  services,  in  her  visible,  exact,  and  continued 
unity.  She  stands  forth,  alone  of  all  bodies  of 
professed  Christians,  (to  adopt  a  current  phrase) 
the  best  and  only  fair  claimant  to  be  any  proper 
antitype  of  the  Old  Testament  Israel.  My  posi- 
tions, then,  which  I  still  maintain,  are  these :  That 
the  Levitical  institution  was  typical  throughout, 
(so  largely  and  minutely  as  to  warrant  this  ex- 
pression,) not  only  of  Christ  in  the  flesh,  nor  now 
in  heaven,  nor  of  His  Church  triumphant,  but  of 
Christ  in  his  mystical  body,  the  Church  militant, 
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a  position  ill  which  I  am  by  no  means  singular, 
Protestiuit  as  well  as  Catholic  commentators  havinj< 
held  it:— That  tliis  is  especially  true,  in  respect  of 
such  leading  types  as  the  visible  and  complete 
unity  of  the  people  of  God,  in  doctrine,  discipline, 
and  religious  rites,  and  in  their  connection  with 
one  supreme  spiritual  head,  and  centre  of  unity : — 
That  the  Catholic  Church,  by  which  I  mean  the 
Church  in  communion  with  the  See  of  Rome,  ex- 
hibits the  accomplishment  of  the  type  ;  and  no 
abuses  of  power,  no  temporary  disputes  and  con- 
tentions among  her  obedient  children,  no  struggles 
between  two  or  more  contending  pontiffs,  no  differ- 
ences of  opinion  on  points  on  which  Catholics  may 
differ,  such  as  may  have  been  between  Franciscans 
and  Dominicans,  any  more  affect  the  real  and  ob- 
servable and  continuous  unity  of  the  Church,  than 
like  things  did  the  like  unity  of  the  Jewish  Church  : 
— While  the  separation  of  Protestants,  including 
the  Anglican  Established  Church,  since  it  relates 
to  the  above  leading  typified  points,  and  affects 
doctrine,  discipline,  sacraments,  and  religious  rites, 
and  Is  a  rejection  of  an  earthly  centre  of  unity,  is 
inconsistent  with  unity,  such  as  it  was  in  the  Jew- 
ish and  the  Primitive  Church,  and  as  it  ought  still  to 
be  according  to  the  revelation  of  the  w  ill  of  God, 
made  by  Scripture,  Tradition,  and  Providence. 

II.  I  advert  tecondly  to  my  argument  in  favour 
of  the  Catholic  Church,  drawn  from  her  entire 
agreement  in  all  points  of  doctrine  and  essential 
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discipline  as  we  find  her  at  this  day  existing  in 
England,  with  the  Church  as  established  in  it  by 
the  blessing  of  God  on  the  mission  of  St.  Augustine. 
It  is  said  that  I  have  quietly  assumed  what  consti- 
tutes a  real  question  at  issue  between  the  Church 
in  communion  with  Rome,  and  the  present  Esta- 
lished  Church.*  I  have  sought  in  vain  for  my 
opponents'  proofs  to  the  contrary  of  this  assump- 
tion, and  since  it  is  on  both  sides  admitted  that 
the  Church  in  England,  at  the  beginning  of  the 
sixteenth  century,  was  the  same  as  she  had  been 
for  some  centuries  preceding,  and  that  the  present 
Establishment  is  different  in  some  great  points  of 
doctrine  and  discipline,  it  properly  rested  with 
them  to  show  my  assumption  of  the  continuity  of 
that  sameness  from  the  sixth  century  to  be  unwar- 
ranted. For  when  the  existence  of  facts  and  cus- 
toms from  a  very  remote  period  are  unquestion- 
able, the  claims  and  rights  resulting  therefrom  are 
not  to  be  disturbed  without  proof.  Those  then 
who  deny  my  assumption,  should  prove  the  change 
of  religion,  affix  the  period  of  it,  and  the  nature 
thereof,  at  least  with  sufficient  accuracy  to  justify 
their  denial.  But  waiving  this,  I  will  make  use  of 
such  hints  of  their  objections  as  they  have  fur- 
nished me  with,  reminding  you  that,  "if  the 
Romish  Church  is  the  same  now  as  in  the  sixth 
century,  my  reasoning  is  allowed  to  be  most  con- 
clusive, and  that  there  are  multitudes  among  the 

*  Dodsworth's  Letter,  p.  10,  &c.     Palmer's  Exam.  p.  22,  &c. 
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Anglican  clergy  who  will  spare  no  effort  to  effect 
a  reconciliation  and  reunion  of  the  Church  with 
the  Church  of  Rome."*  This  intimation  is  cheer- 
ing to  a  labour  in  itself  most  satisfactory,  though 
well  I  know  how  new  doublings  and  questionings 
spring  up,  how  little  diflTiculties  become  great,  and 
small  e%'ils  are  magnified  into  serious  objections, 
when  circumstances  seem  to  be  bringing  us  to  the 
point  of  acting  out  our  intentions,  and  taking  a 
decisive  but  inconvenient  step. 

I  am  told,  that  if  I  fix  the  sixth  centnry  as  the 
time  for  a  conference  between  St.  Augustine  and 
Archbishop  Howley,  I  shall  find  the  latter  on  the 
side  of  the  former  in  communion  with  the  occu- 
pant of  St.  Peter's  chair,  *'  to  which  he  will  then 
find  no  impediment"!  This  is  a  very  strong 
assumption,  and  if  it  means,  as  alone  it  can,  that 
the  view  in  which  St.  Augustine  and  the  English 
Church  then  regarded  the  Bishop  of  Rome  was 
one  in  which  Archbishop  Howley  would  concur, 
or  that  the  then  Bishop  of  Rome  claimed  and  ex- 
ercised no  other  power  in  England  than  Arch- 
bishop Howley  would  willingly  grant  him,  I  much 
doubt  its  correctness.  But  let  us  to  the  proof. 
We  have  ample  documents  in  the  works  of  St. 
Gregory,  Bishop  of  Rome  at  the  period  referred 
to,  from  which  a  few  extracts  will  suffice.  Let  us 
first  observe  what  authority  he  claimed  and  exer- 
ciaed  as  to  the  Church  in  general.     We  find  him 

*  Dod«wortb,  i>.  11 
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thus  writing  respecting  the  Church  and  Bishops 
of  Numidia.  (Lib.  i.,  Epist.  77,  p.  562.  Benedic- 
tine edition.  Ad  universos  Episcopos  Numidise.) 
"  We  concede  that  the  usage,  which  yet  is  acknow- 
ledged to  usurp  nothing  against  the  Catholic  faith, 
shall  remain  unaltered,  whether  it  relates  to  the 
appointment  of  Primates  or  other  Chapters ;  those 
excepted,  who  from  among  the  Donatists  have 
come  to  be  bishops,  whom  we  altogether  prohibit 
being  raised  to  the  dignity  of  Primate."  To  Na- 
talis.  Bishop  of  Salona,  in  Dalmatia,  (Lib.  ii.,  Epist. 
52,  p.  616,)  he  complains  of  "the  decision  {sen- 
tentia)  of  himself  and  his  predecessors  concerning 
the  Archdeacon  Honoratus  having  been  contemned, 
and  adds,  that  if  this  had  been  done  by  any  one  of 
the  four  patriarchs,  such  contumacy  could  on  no 
account  have  been  overlooked ;  but  since  the 
bishop  had  returned  to  his  duty  in  this  particular, 
he  would  not  further  bear  in  mind  the  injury  done 
to  himself  and  his  predecessors."  To  Virgilius, 
Bishop  of  Aries  in  France,  he  writes,  (Lib.  v., 
Epist.  53,  p.  780),  "  We,  according  to  the  ancient 
custom  of  Divine  authority,  appoint  your  Frater- 
nity our  Vicar  in  the  Churches  under  the  dominion 
of  our  renowned  son  Childeric,reserving  always  the 
honour  due  according  to  ancient  usage  to  the  seve- 
ral metropolitans.  We  have  also  transmitted  to  you 
the  Pallium,  which  your  Fraternity  may  use  within 
the  Church  during  mass  only."  He  proceeds  to 
give  him  authority  over  other  bishops,  to  assemble 
synods,  to  decide  enquiries  as  to  the  sound  faith 
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of  any,  or  on  other  points,  and  adds,  "  if  the  mat- 
ter cannot  thus  be  settled,  having  ascertained  the 
truth,  (or  facts),  let  it  be  referred  to  our  judgment." 
I  could  multiply  similar  extracts,  but  the  above 
will  satisfy  you  as  to  what  the  Roman  Pontiff  of 
the  sixth  century  claimed  and  exercised.  The 
supreme  authority  of  the  Roman  Bishop ; — the 
previous  exercise  of  it  from  time  immemorial, — 
the  foundation  of  it,  possession  of  the  Apostolic 
chair  of  St.  Peter, — the  extent  of  it  over  the  whole 
Christian  kingdom,  pervade  the  letters  of  this 
great  man.  And  now  I  ask,  if  Dr.  Howley  would 
concur  with  St.  Augustine  to  regard  the  Pope  in 
the  light  in  which  all  bishops,  metropolitans,  and 
primates  then  regarded  him  ?  What  would  Dr. 
Howley  say  if  the  Pope  sent  him  the  Pallium  ?  or 
if  he  were  advised  to  ask  the  Pope's  leave  to  exer- 
cise the  privileges  of  his  predecessors ;  or  to  be 
allowed  to  assemble  a  synod  of  twelve  bishops  at 
Lambeth,  to  sit  in  judgment  on  the  Oxford  Tracts 
and  their  writers,  to  hold  (to  use  St.  Gregory's 
words),  an  inquisUlo  de  jidef  Peradventure  it 
might  be  better  for  some  of  the  Tracts  and  their 
writers,  if  permission  from  Rome  was  as  needful 
now  as  it  was  in  St.  Gregory's  days ;  or,  if  the 
matter  being  too  knotty  for  decision  at  Lambeth, 
it  had  to  be  referred  to  the  Apostolic  See.  I  can- 
not forbear  adding  one  more  extract  from  St.  Gre- 
gory's letter  to  John  Bishop  of  Syracuse,  relating 
to  some  minute  points  of  discipline.  (Lib.  ix., 
Epist.  12,  p.  939.)     "  Who  can  doubt  the  subjec- 
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tion  of  the  Church  of  Constantinople  to  the  Apos- 
tolic See  ?  which  our  most  religious  emperor,  and 
our  brother  the  bishop  of  the  same  city,  constantly 
profess."  If  St.  Gregory  condemned  the  assump- 
tion of  the  title  of  Universal  Bishop,  he  was  not 
unwilling  to  exercise  the  authority. 

It  is  a  reasonable  conclusion,  that  when  this  great 
man  thus  exercised  his  authority  over  Numidia, 
Greece,  France,  &c.,  in  fact  over  the  rest  of  Chris- 
tendom, England  alone,  the  object  of  his  special 
care,  would  not  be  exempt.  Let  us  come  to  proof 
as  to  this.  He  sent  St.  Augustine  on  this  mission 
(tom.  ii.,  p.  829)  ;  appointed  him  abbot  (ibid.); 
decided  a  great  number  of  questions  respecting 
the  discipline  and  rule  of  the  Anglican  Church, 
which  we  find  St.  Augustine  referring  to  him; 
and  the  directions  are  given  by  St.  Gregory  autho- 
ritatively, precisely  in  the  same  style  as  he  uses  in 
all  his  epistles  ;  such  expressions  as  "  we  permit," 
**  we  will,"  "  we  grant,"  occurring.  We  find  the 
Pope  granting  him  the  use  of  the  Pallium  (p.  1162) ; 
appointing  him  suffragans,  especially  permitting 
to  the  Bishop  of  London,  the  distinction  of  the 
Pallium  by  virtue  of  the  authority  of  the  Apostolic 
See,  (ibid.)  (query,  would  Dr.Blomfield  concur  with 
St.  Augustine  in  his  respect  for  Rome,  or  with  his 
predecessor  Mellitus  in  acceptance  of  the  Pallium?) 
The  Pope  further  subjects  to  him,  not  only  all  the 
other  bishops,  but  all  the  clergy  of  Britain,  {ibid.) 
In  fact,  he  exercised  towards  the  infant  Anglican 
Church  the  authority  which  the  Roman  Pontiff  has 
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since  exercised  as  to  most  part  of  Catholic  Chris- 
tendom, and  exercised  it,  because  he  occupied  "  the 
Apostolic  See.'*  It  is  not  correct  that,  in  St.  Au- 
gustine's time,  hishops  were  elected  and  ordained 
without  any  reference  to  the  Pope,  and  that  all  the 
important  affairs  of  the  Church  were  regulated  by 
its  own  synods  ;  for  the  Saint's  letters  are  full  of 
evidence  to  the  contrary.  Judge  then,  my  dear 
friend,  whether  I  was  not  justified  as  it  respects 
union  with,  and  submission  to,  the  Roman  See,  in 
affirming  the  Catholic  Church  now  in  England  to 
be  identical  with  the  Anglican  Church  of  the  sixth 
century :  and  on  the  other  hand,  whether  the  as- 
sertion is  not  wholly  unjustified  and  gratuitous, 
that  if  that  century  be  fixed  as  the  time  of  the  con- 
ference between  St.  Augustine  and  Archbishop 
Howley,  the  latter  would  he  found  on  the  side  of 
the  former.  The  venerable  prelate,  if  he  did  any 
one  of  many  acts  of  St.  Augustine,  with  reference 
to  Rome,  might  remain  Dr.  Howley,  but  he  would 
cease  to  be  Primate  of  all  England.  He  might 
find  no  impediment  to  communion  with  St.  Peter's 
chair,  but  he  would  be  ejected  for  good  from  the 
throne  of  Canterbury. 

It  is  not  true  that  "  the  saints  have,"  at  any 
period  of  the  Church, "  been  commonly  worshipped 
with  divine  honours  :"  •  still  less  the  inference  de- 
signed that  the  Church  has  sanctioned  the  render- 
ing such  honours ;  but  if  it  be  true,  as  admitted, 
that  in  the  days  of  St.  Augustine,  **  the  saints  were 
*  Palmer'ft  Ejuumn.  p.  27. 
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addressed  as  creatures,"*  that  affords  another 
proof  of  the  identity  of  the  Catholic  Church  of 
the  sixth  century  with  that  of  our  own  time,  and 
of  the  contrary  case  of  the  modern  Anglican  Esta- 
blishment. The  history  of  the  Venerable  Bede  is 
an  invaluable  record  of  the  identity  of  the  Catho- 
licity of  the  nineteenth  century  with  that  of  his 
own  period.  The  doctrine  of  the  intercession  of 
the  saints,  dependence  on  the  efficacy  of  their 
prayers  and  merits,  veneration  for  their  relics, 
esteem  for  the  monastic  and  conventual  life,  the 
custom  of  pilgrimages  to  the  shrines  of  saints,  and 
to  the  chair  and  tomb  of  St.  Peter,  the  practice 
of  religious  processions,  the  use  of  holy  water, 
the  doctrine  of  the  sacrifice  of  the  mass,  and  its 
availableness  both  to  the  living  and  the  dead, 
prayers  for  the  repose  of  the  souls  of  the  deceased 
faithful,  and  consequently  the  true  and  essential 
doctrine  of  purgatory,  private  confession,  penance, 
and  absolution,  were  all,  like  recognition  of  the 
supremacy  of  the  See  of  St.  Peter,  jmrts  of  tJw 
doctrine  and  discipline  of  the  early  Anglican 
Church.  Need  I  say  that  none  of  them  are  main- 
tained in  the  faith  and  practice  of  the  modern 
Establishment  ?  Confession,  indeed,  and  absolu- 
tion, are  in  her  Prayer  Book,  but  are  like  the  prac- 
tice and  value  of  fasting, — ^almost  a  dead  letter. 
The  very  use  of  one  of  them  has  been  lately  made 
a  ground  of  complaint  against  at  least  one  clergy- 
man. The  form  of  absolution  in  the  service  for 
*  Palmer's  Examin.  p.  27. 
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tlic  Visitation  of  the  Sick  was  publicly  condemned, 
a>  a  kind  of  unhappy  excrescence  on  the  Liturgy, 
hy  ii  celebrated  clerical  Lecturer.  And  where  are 
all  the  ancient  usages  connected  with  the  points 
of  doctrine  and  discipline  above-mentioned,  me- 
morials of  past  piety,  serving  to  kindle,  or  at  least 
sustain  it,  in  days  of  increasing  worklliness  and 
degeneracy  ?  knitting  together  past  and  present 
generations  in  an  identity  of  habits,  customs,  and 
feelings,  that  seemed  to  survive  the  grave  ?  They 
are  gone :  like  the  smoke  that  vanisheth  away ; 
or  lingering  only  in  the  mournful  mementoes  of 
them  which  the  sacred  edifices  of  our  land  present. 
Yet,  stay  ;  I  had  forgotten  :  they  exist  still ;  but 
it  is  in  a  body  of  the  people  of  England,  permitted 
the  privilege  of  Englishmen  only  within  the  last 
few  years ;  though  conscientious  even  to  extreme 
suffering,  for  conscience'  sake ;  loyal,  even  unto 
death,  for  a  sovereign  murdered  by  the  spirit  of 
Protestantism  ;  patient  to  extremity  of  endurance, 
under  revilings  and  calumnies  ;  devout,  upright, 
and  charitable,  they  are  rather  indebted  to  latitu- 
dinarianism  of  principle  in  others,  than  to  the  just 
merit  of  their  own  virtues,  for  equality  of  rights 
with  their  fellow-countrymen.  The  religion  and 
the  religious  discipline,  the  religious  institutions 
and  the  pious  practices  of  the  Anglo-Saxons,  are 
found  proper  and  unmutilated  in  the  Catholics  of 
England  alone ;  for  they  remain  alone  of  England*s 
people  identified  with  the  Catholics  of  the  days  of 
Bede  and  of  St.  Augustine. 
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"  There  is  nothing,"  I  am  told,  "  to  prevent  the 
Archbishop"  (Howley)  "  from  uniting  in  public 
worship  with  St.  Augustine  and  Thomas  a 
Becket."*  Good ;  but  let  us  examine  the  truth 
of  it.  The  archbishop,  I  need  not  say,  is  a  con- 
scientious man  ;  and  firmly  holds  the  truth  of  the 
Thirty-nine  Articles.  One  of  these  teaches  that 
the  sacrifice  of  the  mass  is,  on  account  of  the 
doctrine  it  involves,  a  blasphemous  fable.  Now, 
if  it  be  proved  that  in  the  days  of  St.  Augustine, 
(for  I  may  leave  Thomas  a  Becket  out  of  the 
question,)  it  was  commonly  said  and  believed, 
that  the  priest  did  offer  Christ  for  the  quick 
and  dead,  to  have  remission  of  pain  or  guilt,  then 
either  Archbishop  Howley  attends  as  a  sincere 
and  devout  worshipper,  for  that  is  what  is  meant 
by  "  uniting  in  public  worship,"  at  what  he  be- 
lieves and  protests  to  be  a  blasphemous  fable,  or 
the  assumption  of  his  presence  is  incorrect. 

There  is  abundant  testimony  as  to  the  view  of 
the  mass  received  in  St.  Augustine's  days,  and 
previously.  I  adduce  two  instances  out  of  many 
now  before  me.  The  first  is  from  St.  Gregory  (in 
Evangelia,  Lib.  ii.,  Horn,  xxxvii.,  p.  1631)  :  "  It 
is  related,  that  not  long  before  our  own  times  a 
certain  man  had  been  carried  captive  by  enemies 
to  a  great  distance,  and  being  long  detained  in 
bondage  his  wife  considered  him  dead.  For 
whom,  as  now  dead,  she  provided  to  have  tlve 
sacrifice  offered  every  week.''  After  mentioning 
the  miraculous  result  that  followed,  he  adds  in 
*  Palmer's  Examin.  p.  24. 
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conclusion  :  "  Hence,  therefore,  dear  brethren,  by 
certain  reflection,  conclude  how  much  the  holy 
sacriiice  offered  by  us  is  available  to  loose  the  bond- 
age of  the  heart,  if  offered  by  another  it  had  power 
to  loose  the  chains  of  the  body."  Here  the  sacrifice, 
or  rather  sacrifices,  of  the  mass,  are  spoken  of  as 
customarily  offered  for  quick  and  dead,  and  for  re- 
mission of  pain  and  guilt,  and  in,  or  previous  to,  the 
sixth  century.  The  second,  also,  from  St.  Gregory, 
is  still  more  to  the  point.  (Lib.  iv..  Dialog.  ).  He 
is  mentioning  the  case  of  a  certain  monk,  whose 
death  had  greatly  afflicted  his  brethren.  "  When 
thirty  days  had  passed  since  his  decease,  my  mind 
(for  St.  Gregory  was  personally  concerned),  began 
to  sympathize  with  my  deceased  brother,  and  with 
extreme  grief  to  reflect  on  his  punishments,  and 
to  seek  if  there  was  any  remedy  of  deliverance  for 
him.  Having  called  the  prefect  of  the  monastery, 
1  said  sorrowfully  to  him.  Our  deceased  brother 
has  been  now  a  long  time  suffering  in  fire  (frater 
ille,  qui  defunctus  est^  in  igne  cruciatur)^  we 
ought  to  show  him  our  charity,  and  to  help,  as  we 
can,  to  deliver  him.  Come,  therefore,  and  let  us 
fix  thirty  days  from  this  very  day,  to  offer  for  him 
successively  the  holy  sacrifice,  so  that  not  a  single 
day  may  be  passed  over  in  which  the  saving  victim 
(salutaris  hostia)^  shall  not  be  immolated  {immo- 
letur)  for  his  absolution."  Need  I  add  more  to 
**  show  the  incorrectness  of  the  assertion,"  that 
**  there  was  nothing  to  prevent  Archbishop  Howley 
from  uniting  in  public  worship  with  St.Augustiner 
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Indeed,  one  great  purport  of  the  Fourth  Book  of 
St.  Gregory's  Dialogues,  is  to  support  the  truth  of 
a  purgatory,  and  the  efficacy  of  the  mass  to  benefit 
and  relieve  those  who  are  in  it.  I  appeal  then  to 
every  candid  reader,  whether  the  Catholic  Church 
is  not  identical,  as  it  respects  purgatory,  and  the 
doctrine  of  the  mass,  and  prayers  for  the  dead,  with 
the  Christianity  of  the  sixth  century,  and  whether 
there  is  any  foundation  for  the  assumption  of  the 
conformity  with  her  of  the  present  Anglican  Pri- 
mate, or  the  special  pleading  of  one  of  my  oppo- 
nents about  the  31st  Article.* 

Respecting  transubstantiation,  I  have  been  re- 
minded that  it  was  unknown  in  the  sixth  century .f 
If  the  term  js  meant,  this  is  true ;  if  the  definition, 
it  is  partially  correct ;  for  both  terms  and  defini- 
tions are  consequences  of  heretical  denials  of  true 
doctrine;  but  if  the  belief  of  the  Catholic  Church 
be  meant,  it  is  not  true.  I  give  you  two  or  three 
extracts  from  earlier  or  cotemporary  writers.  The 
invisible  priest  by  his  secret  power  converts  the 
visible  creatures  into  the  substance  of  his  own 
body  and  blood,  by  his  word  ;  saying.  Take  and 
eat,  this  is  my  body;  and  the  sanctification  being 
repeated.  Take  and  drink,  this  is  my  blood." 
(Eusebius  Emiss.,  in  his  Homil.  Paschal.  5). 
Again,  the  same  Father  :  "  When  the  creatures 
about  to  be  blessed  by  heavenly  words  are 
placed  on  the  holy  altars,  before  they  are  con- 
secrated by  invocation  of  the  holy  Name,  the 
*  Dodsworth's  Letter,  p.  26, 2d  edit,     f  Palmer's  Exam.  p.  27. 
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substance  there  is  that  of  bread  and  wine,  but 
after  the  words  it  is  the  body  of  Christ,  and  the 
blood  of^  Christ''  "This  victim  (says  St.  Gregory, 
Dialog,  lib.  iv.  58),  singularly  preserves  the  soul 
from  eternal  death,  which  renews  for  us  that  death 
by  the  mystery  of  the  Only  Begotten,  who  rising 
from  the  dead  dieth  now  no  more,  neither  shall 
death  any  more  have  dominion  over  Ilim  :  but 
although  being  in  Himself  immutable  and  incor- 
rupt, is  immolated  again  for  us  in  this  mystery  of 
the  sacred  oblation.  For  there  his  body  is  received, 
his  flesh  is  dirided  for  the  salvation  of  the  people, 
his  biood  is  shed  not  over  the  hands  of  infidels,  but 
in  the  mouths  of  the  faithful.  Let  us  hence  con- 
ceive how  great  is  this  sacrifice  for  us,  which  ever 
immolates  for  our  absolution  the  passion  of  the 
only  begotten  Son.  For  who  of  the  faithful  can 
entertain  any  doubt  that  the  heavens  are  opened 
at  the  voice  of  the  Priest,  in  the  very  hour  of  im- 
molation, that  the  choir  of  angels  are  present  in 
this  mystery  of  Jesus  Christ,  that  heaven  and  earth 
are  associated,  earthly  and  divine  things  com- 
mingled, and  visible  and  invisible  made  one." 
What  a  magnificent  description  of  the  great  sacri- 
fice of  Catholic  worship !  What  an  affecting 
thought  that  the  Church  on  earth  never  ceases 
presenting  before  God  in  her  temples,  on  her  altars, 
that  same  victim,  under  the  forms  of  bread  and 
wine,  which  for  the  same  purpose  of  propitiatory 
application,  presents  Himself  in  the  heavenly 
temple  before  the  throne  of  the  eternal  Father, 
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"  as  a  lamb,  standing  as  it  were  slain."  I  add 
one  testimony  more,  from  St.  Cyril  of  Alexandria 
(Catechesis  xxii.,  De  Corp.  et  Sang.  Dom.) : 
"  Wherefore  have  regard  to  the  bread  and  wine 
of  the  Eucharist,  not  as  to  naked  and  common 
elements  :  for  they  are  the  body  and  blood  of 
Christ,  according  to  our  Lord's  own  assertion : 
for  if  some  should  suggest  the  former  to  you,  yet 
faith  would  confirm  and  certify  you.  Judge  not 
therefore  the  matter  by  tJie  sense  of  taste,  but  by 
faith,  be  sure,  beyond  all  doubting,  that  you  have 
vouchsafed  to  you  the  body  and  blood  of  Christ." 

As  they  who  objected  to  my  assertion  of  the 
identity  of  the  Church  of  the  sixth  century  with 
the  Catholic  Church  of  our  day,  have  adduced  no 
proofs  of  their  objection,  I  might,  after  the  above 
sufficient  references  in  justification  of  my  assertion, 
pass  on  to  another  topic.  I  must  adhere  to  my 
judgment,  that  if  we  would  find  Anglican  Catholics, 
of  the  doctrines,  and  discipline,  and  observances  of 
the  days  of  England's  conversion  to  Christianity  by 
St.  Augustine,  we  must  go,  not  to  the  members  of 
her  modern  Establishment,  but  to  those  who  are  in 
communion  with  the  successor  (and  namesake)  of 
St.  Gregory  in  the  Apostolic  chair  of  St.  Peter. 

But  an  observation  has  been  made  in  connexion 
with  this  topic  which  requires  some  notice.  It  is 
asserted  that  there  is  such  an  agreement  between 
the  Catholic  Church  and  Anglican  Establishment, 
on  very  many  important  points,  as  to  prove  a  real 
and  substantial  unity  between  them  ;    that  the 


31 

difference  there  would  be  on  some  points  between 
St.  Augustine,  St.  Thomas,  Primate  Warham,  and 
Archbishop  Howley,  is  not  destructive  of  the 
essential  oneness  of  the  Church.  "  Is  this  (it  is 
asked,  after  the  enumeration  of  several  points  of 
agreement),  nothing  like  unity  ?"  Yes,  I  reply,  it 
is  something  liice  unity,  but  it  is  not  unity,  not  a 
proper  Scriptural  unity ;  it  is  not  such  unity  as 
Christ  prayed  his  Church  might  maintain  (St.  John 
xvii.  20-28),  nor  such  as  St.  Paul  describes  her  as 
possessing :  There  w  one  Inxly  and  one  spirit,  even 
as  ye  are  called  in  one  hope  of  your  calling :  one 
Lord,  otte  faith  (as  one,  as  the  Lord  is  one),  one 
baptisniy  (one  sacramental  unity,  as  the  Lord  and 
the  faith  are  one) ;  and  the  oneness  is,  as  there  i» 
one  God  and  Father  of  all,  who  is  above  all  and 
through  all,  and  in  you  all.  It  is  not  possible  to 
conceive  words  expressive  of  stricter,  simpler, 
more  perfect  unity,  visible  and  invisible,  than  this 
of  the  Church  ;  in  doctrine  {otie  faith),  sacra- 
ments {one  baptism),  visibility  (one  body),  spirit- 
uality {one  spirit).  It  does  not  prove  that  there 
can  be  no  hypocrites  in  the  Church,  for  all  are 
not  Israel  who  are  of  Israel ;  but  it  does  prove, 
that  such  a  visible  disunion  from  the  body,  and 
such  divisions  as  to  faith  professed,  and  sacra- 
ments obser\'ed,  as  would  essentially  and  mani- 
festly be  inconsistent  with  its  counterpart,  one  God, 
one  Lord,  one  Father  above  all,  in  all,  over  all,  and 
with  such  a  oneness  as  Christ  expressed  in  that 
prayer,  Om-  on  we  also  are  one,  is  subversive  of  the 
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proper  unity  with  the  Church  of  those  unhappily 
so  situated  :  and  this  is  all  that  I  have  asserted. 
If  agreement  on  many  very  important  points  proves 
what  it  is  brought  to  prove,  the  proper  and  true 
unity  of  the  Anglican  Establishment  with  the  Ca- 
tholic Church,  it  would  be  hard  to  disprove  many 
of  the  ancient  heretical  sects  from  being  a  part  and 
parcel  of  that  Church.  For  many  of  them  agreed 
with  the  Church  on  far  more  points  of  doctrine  and 
discipline,  and  differed  on  fewer  than  the  Anglican 
Church  does.  Yet  none  of  them  were  allowed  to 
be  in  the  unity  of  the  Church,  but  were  regarded 
by  her  as  separatists.  To  say  that  they  disagreed 
on  points  more  important  than  the  Anglican  Church 
does,  is  to  beg  the  question  at  issue.  Why  should 
the  Donatists,  Nestorians,  Arians,  or  Novatians, 
have  been  excluded  from  the  unity  of  the  Church, 
if  the  Anglican  Protestants,  who  reject  more  articles 
of  her  faith  than  any  one  of  those  denominations, 
are  to  be  included  in  it,  because  it  can  be  demon- 
strated, that  they  maintain  a  real  and  absolute  unity 
with  the  Church  on  a  vast  number  of  most  im- 
portant points  of  religion  ?  The  same  thing  could 
have  been  demonstrated  quite  as  clearly  respecting 
those  early  separatists.  And  with  what  consistency 
is  the  following  assertion  made :  "  We  [[Anglicans]] 
readily  admit,  or  rather  most  firmly  maintain  with 
the  Church  of  England,  that  all  sects  and  denomi- 
nations, <?f6'w  supposing  them  to  hold  what  are  called 
fundamental  doctrines,  are  not  included  in  the 
Church  of  Christ?"  Whv,  this  is  monstrous !   So  the 
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Pre8bytoriaii.H,  and  Iiido|)en(Ients,  aiid  Methodists, 
are  shut  out  without  pity  from  the  Church,  aud 
handed  over  to  the  uncovenanted  mercies  of  God, 
beemnae,  although  agreeing,  on  points  allowed  by  all 
to  be  evential,  both  with  the  Catholic  Church  and 
the  English  Establishment,  they  differ  from  the 
latter  as  to  the  Apostolic  succession  and  the  rite  of 
confirmation!!  This  is  indeed  to  deal  out  a  very 
different  measure  to  others,  from  what  the  Angli- 
can Protestants  claim  for  themselves. 

Nor  is  this  the  only  remark  that  may  fitly  be 
made  on  this  extraordinary  arrangement  of  the  posi- 
tions of  Unity.  Tlie  Presbyterian  Kirk  of  Scotland 
differs  from  the  Anglican  Establishment,  chiefly,  as 
far  as  I  am  aware,  in  not  admitting  episcopal  suc- 
cession and  ordination.  For  as  to  the  rejection  of  a 
Liturgy,  that  will  hardly  be  pleaded  as  a  fundamental 
difference.  Now  is  episcopacy,  I  would  ask,  a  mate- 
rial or  immaterial  point;  essential  to  be  maintained, 
or  of  minor  consequence  ?  If  the  latter,  then  why,  in 
the  name  of  charity  and  common  sense,  simt  out  from 
the  Church  of  Christ  those  who  differ  only  from  you 
on  an  immaterial  point,  on  a  matter  of  minor  con- 
sequence? Bo  not  so  harsh  and  uncharitable!  To 
talk  of  all  error  not  being  heresy,  to  apologize  for 
**  variations  that  interfere  not  with  the  substance 
and  vitality  of  religion,**  to  make  a  long  pleading 
for  **  a  man  who  changes  his  creed,  and  adopts 
widely  different  views  and  practices  from  those  of 
his  former  life,  (perhaps  twice  a  year.)  and  yet  not- 
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withstanding  may  be  a  true  believer  throughout 
them  all,"  to  argue  for  a  kind  of  ehamelion  property 
of  the  spouse  of  Christ,  and  yet  to  shut  out  from  the 
pale  of  the  Church  and  from  salvation  your  northern 
neighbours,  because  they  reject  episcopacy !  the 
Apostolic  succession ! !  though  they  believe  every 
article  of  the  Apostles'  Creed  as  firmly  as  you  do, 
are  as  holy  in  practice  as  yourself,  and  give  as  clear 
proof  of  the  fruits  of  the  Spirit  as  you  do  !  Surely 
this  is  un charitableness !  this  is  inconsistency!  What 
say  ye  to  this  decision  of  your  neighbours  of  the 
Anglican  Establishment,  ye  Presbyterians?  and  ye 
who  glory  in  the  name  of  Orthodox  Dissenters  and 
Wesleyan  Methodists,  what  think  ye  of  these  words: 
"  We  readily  admit,  or  rather  most  firmly  maintain, 
with  the  Church  of  England,  that  all  sects  or  deno- 
minations, even  supposing  them  to  hold  what  are 
called  fundamental  doctrines,  are  not  included  in 
the  Church  of  Christ?"  Are  ye  not  ready  to  say: 
"  Judge  not,  that  ye  be  not  judged ;  for  with  what 
measure  ye  mete,  it  shall  be  measured  to  you  again?" 
Or,  on  the  other  hand,  is  episcopacy  a  matter 
of  essential  and  vital  importance?  Then  in  the 
name  of  consistency  and  fairness,  let  me  ask,  "  Why 
blame  you  the  Catholic  Church  for  excluding  you 
from  the  unity  of  the  Church  of  Christ,  who  deny 
what  she  holds  to  be  the  supreme  episcopate  ?"  If 
episcopacy  is  of  importance,  surely  the  chief  episco- 
pacy may  well  be  allowed  to  be  held  so  by  those 
who  regard  both  equally  of  Divine  appointment.  And 
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you  are  excluded,  even  though  holding  many  of  her 
iin|K>rtant  trutht,  fairly  by  your  own  judgment  from 
that  fold,  out  of  which  you  so  mercilessly  shut  out 
Dissenters  of  all  denominations  even  though  holding 
what  are  called  fundamental  doctrines. 

I  proceed,  in  the  tiiird  and  next  place,  to  notice 
some  obeervations  made  with  a  view  to  overthrow 
my  argument  in  favour  of  the  Catholic  Church,  from 
the  perpetuity  and  perfectness  of  her  unity.  It  was 
never  meant  by  those  terms  to  exclude  all  existence 
of  different  opinions  on  any  religious  topic,  or  all 
breakings  out  of  the  corruptions  of  the  heart  on 
account  of  these  differences:  to  affirm  that  all 
Catholics  always  and  everywhere  have  thought, 
spoke,  and  acted  alike  on  every  conceivable  point  of 
theological  discussion,  or  to  assert  a  perfection  of 
unity,  inconsistent  with  the  imperfection  of  all 
earthly  institutions,  in  the  present  condition  of  man. 
The  true  and  entire  harmony  of  a  family,  household, 
or  kingdom,  excludes  not  aU  differences  of  opinion 
from  their  several  members.  It  is  obvious  to  com- 
mon sense  that  there  is  a  real  distinction  between 
such  differences  as  consist  with  agreement  in  duty, 
substantial  peace,  and  visible  fellowship ;  and  such 
(|uarrels  as  destroy  fellowship,  and  interfere  with 
duty  to  their  superior,  and  practical  benevolence 
towards  each  other.  It  is  one  thing  for  fellow- 
servants  to  fall  out,  and  another  to  contend  so  as  to 
break  up  the  discipline  of  the  family.  Parties  and 
contentions  and  rivalries  may  exist  among  fellow- 
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citizens,  without  a  single  act  of  rebellion  or  failure 
of  duty  to  their  governmen't,  or  to  each  other.  This 
has  been  the  case  at  various  times  in  the  Catholic 
Church,  and  though  to  be  deplored,  is  not  subversive 
of  her  unity,  for  each  contending  parti/  and  indivi- 
dual has  faithfully  held  her  whole  doctrine,  submitted 
to  her  entire  discipline,  obeyed  all  her  laws,  observed  all 
her  usages;  they  may  have  been  defective  in  Chris- 
tian love  and  grace,  but  sound  in  Catholic  faith  and 
duty.  Rival  Pontiifs  have  divided  her  communion, 
but  only  and  for  a  time,  as  to  their  own  individual 
claim  to  the  chair  of  St.  Peter;  but  none  questioned 
the  claim  of  that  chair  to  the  obedience  of  all.  Jesuits 
and  Dominicans  may  have  disputed  on  matters  that 
are  not  of  faith,  but  they  agreed  on  every  article 
of  the  Catholic  Church's  Creed.  There  may  be 
advocates  and  opponents  of  any  point  of  belief,  but 
while  each  submit  to  the  decision  of  the  Church,  her 
unity  is  not  broken.  The  case  of  the  Old  Testa- 
ment Church  is  in  point.  There  were  occasionally 
grievous  dissensions  in  it;  contests  for  the  high 
priesthood,  and  divisions  of  opinion  on  divers  points, 
but  none  destructive  of  her  proper  unity.  I  am 
asked,  "Are  households,  families,  and  kingdoms 
never  divided,  nor  separated  into  different  parties?" 
I  reply,  as  soon  as  a  household  is  so  divided  as  to 
destroy  discipline,  no  master  will  permit  its  conti- 
nuance in  that  state,  nor  of  the  offenders  in  the 
family.  When  a  kingdom  is  broken  up  into  abso- 
lute rebellion,  so  that  there  is  open  warfare  and 
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Tiolation  of  its  kwi,  no  tovereign  that  is  not  deficient 
in  {>ower,  wisdom,  or  sense  of  his  duty,  but  will 
exclude  the  rebels.  Surely  I  havo  insisted  then  with 
reason  on  the  position  of  the  different  bodies  separate 
from  the  Catholic  Church,  including  the  Anglican 
Establishment,  as  inconsistent  with  the  proper  and 
Scriptural  unity  of  the  one  body,  household,  and 
kingdom  of  Christ.  Whatever  consists  not  with  a 
due  submission  to  that  lawful  authority  to  whom  it 
appertains  to  govern  and  regulate  the  household, 
consists  not  with  the  proper  unity  of  the  household. 
I  defy  any  proof  to  be  adduced,  that  at  any  period 
there  have  been  any  differences  among  members  or 
|>ortions  of  the  Catholic  Church,  that  have  not  con- 
sisted with  such  submission  to  her  rule.  And  Pro- 
testants are  hard  set  to  find  any  case  to  warrant 
their  charge  of  want  of  unity  in  the  Church,  when 
they  fix  upon  such  matters  as  the  disputes  of  Jesuits 
with  Dominicans,  and  the  contrariety  of  opinions 
that  has  existed  between  the  Cisalpine  and  Ultra- 
montane parties,  and  "the  contentions  at  this 
moment!"  What  contentions?  and  where?  I 
affirm  that  they  exist  only  in  the  imagination  of  the 
writer.  But  no  proof  need  be  brought  beyond  their 
own  admission  with  respect  to  those  who,  since  the 
sixteenth  century,  separated  from  the  Catholic 
Church,  that  they  refuse  submission  to  her  rule, 
reject  many  of  her  doctrines,  and  rebel  against  her 
constitutional  authorities. 

This  leads  me  to  notice  the  following  extra- 
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ordinary  paragraph,  which  seems  introduced  to  jus- 
tify what  is  elsewhere  not  allowed,  the  difference  of 
the  existing  Anglican  Establishment  from  the 
Church  of  the  sixth  century.  "The  case  of  a 
Church  is  analogous  to  that  of  an  individual  Chris- 
tian. Consisting  of  a  great  number  of  individuals, 
it  is  subject  to  the  same  variations  in  different  ages, 
which  an  individual  may  experience  in  his  own  life 
time,  and  yet  the  continuity  of  its  faith,  the  sub- 
stantial identity  of  its  religion,  may  be  always  pre- 
served.*" The  writer  of  this  singular  sentiment 
should  have  clearly  defined  what  he  meant  by  "  vari- 
ations." He  says,  indeed,  a  little  further,  "that 
difference  of  doctrines  does  not  always  prove  dif- 
ference of  faith,"  which  he  illustrates  by  this  assump- 
tion:— "  If  the  Church  did  not  lose  her  continuity 
by  innovations,  during  the  middle  ages,  neither  did 
she  lose  it  by  removing  those  innovations:"  thus 
begging  the  whole  question.  But  does  not  differ- 
ence of  doctrines  prove  difference  of  faith  ?  If,  by 
doctrines,  he  means  matters  purely  of  opinion, 
theological  subtilties,  or  minute  applications  of  un- 
fulfilled prophecy,  no  one  will  differ  from  him.  But 
if  he  means  doctrines  in  the  imml  and  Scriptural 
sense  of  the  word,  it  is  a  statement  that  requires 
the  clearest  explanation,  or  is  fraught  with  danger 
as  well  as  error:  the  manifest  error  being  the  best 
preventive  of  the  danger.     May  the  Church,  then, 

*  Palmer's  Exam,  page  27- 
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like  au  individual,  hold  at  various  times  erroneous 
doctrines,  and  teach  them,  of  course,  for  truth,  and 
that  universally?  Does  this  consist  with  the  promise 
of  Christ,  of  his  |)er|>etual  presence  with  her,  in  her 
rulers  and  teachers,  *'  Lo^  I  am  with  you  alwaysy  even 
to  the  consummation  of  all  thingsT  or  with  the  assu- 
rance of  the  guidance  of  the  Spirit  of  truth :  "  He 
fhaU  guide  you  into  all  trut/ij  and  convince  tlie  world 
of  sin,  and  righteousness,  and  judgment^  abiding  with 
you  for  ecerf  or  with  the  golden  rule  of  Vincentius? 
Does  it  not  tend  to  shake  the  faith  and  peace  of 
individuals,  for  what  Anglican  can  be  certain,  if 
this  ()osition  be  true,  that  the  Establishment  is  not 
at  this  time  under  one  of  those  variations^  which 
individuals  often  experience  in  their  lifetime?  And 
wlio  shall  decide  that  it  is  not  ?  Shall  the  Fathers 
be  referred  to?  They  may  have  written  under  the 
influence  of  one  of  those  epidemical  variations. 
Shall  it  be  left  to  ever}*  man's  private  judgment? 
This  is  to  admit  the  fatal  principle  of  all  error,  the 
supremacy  of  individual  opinion.  Shall  the  golden 
rule  of  Vincentius  be  applied  to  ?  But  the  whole 
Church  may  have  rejected  a  true  doctrine,  and  many 
true  doctrines,  and  that  frequently.  The  reasoning 
also  on  which  it  is  built  is  not  very  satisfactory  to 
a  sound  Catholic,  viz.: — that  since  an  individual  may 
err,  the  Church  being  composed  of  individuals,  each 
of  whom,  of  course,  is  in  the  predicament  of  the 
first,  all  may  err,  and  so  the  Church  may  err. 
Undoubtedly ;  upon  the  sup{M)sition  that  every  body 
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ill  the  Church  may  be  holding  erroneous  doctrines. 
But  not  to  say  where  is  Christ's  presence,  where 
the  Spirit  of  truth  all  the  while,  where  is  the  truth 
of  that  promise  to  the  Church,  "  The  gates  of  hell 
shall  not  prevail  against  herf — it  is  the  faith  and 
comfort  of  Catholics,  built  on  God's  word,  that 
though  individuals  may  err,  her  Heavenly  Plead  will 
maintain  a  sufficient  superiority  of  the  faithful,  to 
prevent  the  torch  of  truth  in  the  hand  of  the  Church 
that  lights  to  heaven,  being  turned  into  a  link  of 
error. 

But  if  by  doctrines,  the  writer  meant,  matters, 
confessedly,  of  opinion  and  non-essential,  what  does 
he  gain  by  the  statement,  as  to  the  real  question  at 
issue  between  us?  Nothing.  Till  the  point  be 
decided,  whether  the  doctrines  of  the  Catholic 
Church  rejected  by  the  Anglican  Establishment  are 
indifferent  things,  it  is  no  better  than  a  truism,  that 
there  may  ha  differences  on  things  indifferent  to  be  agreed 
on.  The  blame  of  the  Anglican  Establishment  is, 
not  that  she  differs  in  immaterial  points,  but  that 
she  has  thrown  out  of  her  creed  and  her  discipline, 
truths  ever  held  as  such,  and  usages  ever  regarded 
as  sacred:  and  has  become  in  faith  and  practice  essen- 
tially different  from  what  she  was  at  the  first  period 
of  her  existence,  in  the  sixth  century. 

I  now  pass,  fourthly,  to  notice  briefly  the  objec- 
tion to  the  supremacy  of  St.  Peter  s  successors  on  the 
ground  of  the  promise  made  to  him.  I  have  already 
brought  decisive  proofs  of  this   supremacy  in  the 
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sixth  century.  I  will  only  luUl  a  summary  of  a 
few  points  relative  to  this  supremacy,  set  forth  in 
one  volume  of  the  works  of  St.  Gregory.  The 
Roman  Pontiff  is  the  Ministerial  Head  of  the  whole 
Ckmck,  and  the  centre  of  ecclesiastical  unity;  pages 
607,  723,  748,  1019,  tom.  iii.  The  Head  of  the 
Faitk,  1244.  Called  (Ecumenical  in  the  Council  of 
Ckalcedon,  743,  740.  Has  Jurisdiction  over  all  other 
Bishops,  668,  1020,  1022,  976.  To  have  recourse  to 
SL  PeteTt  is  the  same  as  to  have  recourse  to  the  Roman 
Pontiff:  763,  764,  888. 

St.  Gregory  speaks  of  the  primacy  of  his  see  as 
a  thing  established,  of  long  usage,  and  ever  admitted, 
language  inconsistent  with  the  supposition  of  its 
being  a  new  claim;  multitudes  could  and  would 
have  convicted  him  of  falsehood  and  usurpation  had 
it  been  a  novelty.  And  he  ever  connects  the  supre- 
macy of  Rome  with  St.  Peter.  I  omit  the  testi- 
mony of  St.  Irensus,  St.  Cj^rian,  St.  Leo,  and  other 
earlier  writers  than  St.  Gregory;  partly,  for  brevity; 
partly,  because  they  are  cited  so  frequently;  partly, 
because  I  am  not  now  proving  the  supremacy  of  the 
Roman  see,  but  disproving  the  assertion,  that  St. 
Peters  prerogatives,  whatever  they  were,  conferred 
on  him  by  Christ,  were  strictly  personal,  and  ceased 
>\ith  himself. 

The  unquestionable  fact  stands  thus :  that  from 
St.  Irena?u8  down  to  St.  Bernard,  there  is  a  continual 
recognition  in  the  writings  of  the  Fathers  and 
others,  of  certain  distinctions  (no  matter  now  what 
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these  were)  which  attached  to  the  Roman  see, 
because  it  was  the  see  of  St.  Peter:  and  that  certain 
privileges  belonged  exclusively  to  the  Roman 
bishops,  because  they  were  St.  Peter's  successors. 
Judge  then  of  the  following  assertion.  "  There  is 
not  a  shadow  of  presumption  that  the  special  privi- 
leges of  St.  Peter  could  have  extended  beyond 
himself,  or  been  transmitted  to  any  of  his  suc- 
cessors." If  the  writer  of  this  sentence  is  correct, 
nearly  the  whole  of  the  Fathers  are  wrong :  for  they 
again  and  again  recognise  (as  St.  Gregory  plainly 
does),  a  special  privilege  of  St.  Peter  transmitted  to  his 
successors  the  bishops  of  Rome.  Which  then  is  right  ? 
the  holy  Fathers,  or  my  opponent  ?  for  they  are  in 
direct  opposition.  But  if  the  Fathers  and  the  ancient 
Church  are  right,  on  what  is  their  belief  grounded  ? 
Certainly,  on  the  Scriptures,  I  have  alleged  in  my 
first  Letter :  confirmed  by  Apostolical  tradition,  and 
manifested  by  a  continual  recognition  in  the  Church. 
St.  Gregory  reasons  thus  almost  in  so  many  words : 
and  the  substance  of  their  belief  may  be  thus 
described:  That  a  supremacy  of  authority,  and  a 
peculiarity  of  oflficial  power,  connected  with  being 
the  centre  of  unity,  was  vested  in  St.  Peter  s  suc- 
cessors. Here  then  is  what  the  Catholic  Church 
holds  respecting  the  Pope,  but  which  the  Anglican 
Establishment  rejects,  and  differs  so  greatly  here- 
upon from  the  Fathers,  the  Primitive  Church,  and 
the  Anglican  Church  from  her  foundation  in  the  sixth 
to  the  sixteenth  century,  as  to  trample  under  foot 
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with  scorn  the  authority  they  reco^iised,  to  revile 
with  bitterness  what  they  honoured,  and  to  have 
persecuted  unto  cruel  death,  multitudes  whose  only 
oflfence  it  was  to  concur  in  this  matter  \iith  the 
Fathers,  the  Primitive  Church,  and  their  own 
ancestors.  Certainly  it  is  necessary  to  assume  ''  the 
variations"  of  the  Church,  if  the  Catholicity  of 
the  Establishment  is  to  be  saved. 

As  to  my  observation,  tliat  "  the  promise  to  St. 
Peter,  like  that  made  to  the  Apostles,  implied  a 
})erj)etual  succession  to  the  office  he  was  called  to;" 
surely,  the  objector  to  it  forgets  that  there  was  a 
|)eri>etuity  annexed  in  the  case  of  the  one  promise, 
as  much  as  of  the  other.  If  Christ  said  to  them 
"  Loy  I  am  vrith  you  always^  even  unto  the  end  of  the 
worlds  he  said  to  St.  Peter,  in  direct  connection 
with,  **  Thou  art  t/te  Mock,  «$c.,"  "  The  gates  of  Hell 
shall  noi  prevail  against  it.""  "  I  place  you,  (as  if  he 
had  said,)  in  a  j>eculiar  position  with  regard  to  my 
Church,  and  nevpr  shall  the  adversary  prevail  against 
what  I  now  establish.*"     The   perpetuity   of  the 

*  This  precise  sentiinent  is  frequently  expressed,  in  the 
atnagest  langtuige,  bj  Pope  St.  Leo  I.,  a.o.  440;  and  who 
preeeded  the  oonveimm  of  England  by  St.  Augiistine,  by  nearly 
a  oettlmry  and  an  half.  I  have  forborne  to  quote  from  him,  to 
avoid  pnHndty,  and  becanse  his  testimony  to  the  doctrine  of  the 
•npramacy  of  the  snooeasors  of  St.  Peter  in  the  sec  of  Home,  has 
nevOT,  I  bclieTc,  been  questioned.  It  may  well  excite  aatonish- 
mmt,  however,  that  any  one  acquainted  with  St.  I^oo's  writings, 
chouldeven  hint  at  the  probability  of  the  Anglican  Church  under 
St.  Angiuliae,  or  of  the  Catholic  Church  generally,  at  that 
later  time  regarding  the  supremacy  of  the  Roman  see  in  the 
same  li^t  in  which  Archbishop  Howley  roust  regard  it,  in 
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Rock  is  essential  to  that  of  the  Church  built  on  it ; 
and  Christ  could  not  mean,  the  Church  shall  stand, 
but  the  Rock  into  which  it  is  fitted  shall  be  taken 
away.  But  had  there  not  been  this  promise,  that 
made  to  the  Apostles,  inclusive  of  St.  Peter,  would 
not  have  abrogated  his  previous  distinctions.  They 
stood  before  him,  each  in  his  proper  office.  They 
as  Apostles,  St.  Peter  as  the  distinguished  one  of 
them,  on  whom  a  special  grace  and  office  had  been 
conferred;  to  whom  a  special  promise  and  charge 
had  been  given.  He  did  not  throw  aside  this  inves- 
titure, while  receiving  with  them  the  Divine  Master's 
benediction.  "Zo,  I  am  with  you  always,''  conveyed 
to  each  a  confirmation  of  all  he  had  previously,  or 
then  called  him  to.  How  much,  indeed,  must  I 
differ  from  my  opponent's  opinion  as  to  the  benefits 
that  have  resulted  from  the  supremacy  of  Rome! 
I  cannot  forget  that  England  and  the  world  owe 
their  Christianity  to  it.  Unmingled  with  evils,  its 
developement  and  continuancy  have  not  been ;  but 
one  of  the  greatest  evils  the  world  has  known,  has 
been  the  contempt  and  rejection  of  the  authority  of 
the  Roman  see.  Its  highest  prerogative,  the  settle- 
ment of  disputes  between  nations,  and  interference 
with  the  ambition,  cruelty,  and  crime  of  those  whom 
other  earthly  tribunals  cannot  reach,  if  occasionally 
exercised  hastily  and  immoderately,  appears  to  me 

consistency  with  the  37th  Article.  One  can  hardly  suppose  a 
person  serious  in  assertinf^  that  the  archbishop  could  find  no 
difficulty  in  concurring  with  St.  Augustine  in  regard  to  the 
chair  of  St.  Peter. 
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one  of  the  wisest  appointments  of  (Jod,  and  to  have 
]hhmi  in  the  main  really  exerted  for  the  cheeking  of 
tyranny,  oppression,  and  vice,  and  for  the  prosperity 
and  peace  of  the  mass  of  the  people,  and  the  good 
of  the  Christian  commonwealth.  There  cannot  be  a 
finer  conception,  or  more  analogous  to  the  figures 
of  it  under  the  Patriarchal  and  Mosaic  dis))ensa- 
tions,  or  to  the  Divine  government  itself,  or  more 
consistent  with  the  relation  of  God  himself  to  his 
people,  and  with  the  great  Scriptural  descriptions  of 
the  Church,  than  that  which  presents  the  whole  of 
Christendom  as  one  family,  over  which  presides  a 
delegate,  vicar,  and  representative  of  its  Divine  Head, 
with  paternal  sway  extending  his  care  over  the 
remotest  and  humblest,  but  maintaining  authority 
and  control  over  the  noblest;  avenging  the  injuries 
of  the  lowest  and  providing  for  his  wants,  and  at 
the  same  time  checking  the  insolence  of  the  most 
exalted  in  the  household,  even  though  it  be  his 
eldest  son.  The  Church  occupies  her  proper  place, 
when,  instead  of  being  subjected  to  the  caprices  of 
earthly  potentates,  they  are  subjected  to  her  holy 
rule ;  when  she  is  seen  and  experienced  to  be  that 
(as  every  created  thing  is  subordinated  to  her  bene- 
fit, and  to  the  glory  of  God,  by  and  through  her,)  by 
which  the  whole  fabric  of  society  is  sustained,  and 
kept  in  harmonious  order  and  peace.  Her  predicted 
militant  character  Mas  no  intimation  that  man 
ought  to  oppose  her,  but  that  through  their  own 
corruption  they  would.     If  some  arrogant  or  zea- 
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lous  pontiffs  have  lorded  it  to  a  very  unjustifiable 
excess  over  some  monarchs,  Protestantism  would 
make  the  Church  herself,  and  here  I  except  not  the 
English  Establishment,  a  servile  drudge  to  the 
state.  In  fine,  as  the  Jevrish  Church  prefigured  the 
Catholic,  so  this  precedes  a  more  exalted  dispensa- 
tion, the  heavenly  antitype,  designed  possibly  by 
that  declaration,  "  Behold  the  tahernacle  of  God  is  with 
men,  and  He  will  dwell  with  them"     Revel,  xxi.  3. 

V.  I  have  been  charged  with  "  employing  such 
soft  and  gentle  terms,  when  dwelling  on  any  doc- 
trine peculiarly  Romish,  as  almost  to  smother  the 
commonly-received  doctrines  of  Rome;  with  using 
language  so  different  from  hers,  as  to  warrant  the 
hope  that  I  am  only  half  a  Romanist,  and  the  pre- 
diction that  I  shall  be  compelled  to  speak  more 
broadly  and  explicitly."  I  am  called  upon  to  speak 
out,  give  an  answer  on  certain  points,  and  explain 
and  vindicate  my  Catholicity.*  I  am  ready  to 
do  so. 

First,  then,  as  to  the  sacrifice  of  the  mass.  I 
repeat  that  the  Catholic  doctrine  is,  that  therein  is 
a  propitiatmy  application  of  the  sacrifice  of  Christ, 
for  the  benefit  of  the  quick  and  dead.  The  Cate- 
chism of  Trent  declares  no  other  than  this:  "  the 
sacrifice  of  the  mass  is  not  only  a  sacrifice  of  praise 
and  thanksgiving,  or  a  mere  commemoration  of  the 
sacrifice  of  the  cross,  but  is  truly  a  propitiatory 
sacrifice,    whereby   God  is  rendered  appeased  and 

*   Dodswortlfp  Letter,  p.  14,  Sn: 
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propitious  to  us;"  that  is,  we  have  by  it,  applie<l  to 
us  the  licnefit  of  the  sacrifice  of  tlie  cross,  the 
favour  of  God,  and  consequent  blessings.  "  God  (it 
is  afterwards  explained)  is  so  well  pleased  with  the 
odour  of  this  victim,  that,  imparting  to  us  the  gifts 
of  grace  and  penitence,  he  forgives  our  sins."  "  The 
fruits  of  that  bloody  sacrifice  flow  to  us  through  this 
unbloody  one."  Can  words  more  plainly  say,  that 
the  unbloody  sacrifice  of  the  mass  brings  or  applies 
to  us,  the  blessed  result  of  the  sacrifice  of  Calvary? 
What  is  this  but  a  proj)itiatory  application?  Dela- 
hogue,  in  his  Tract,  de  Sacram.,  in  answer  to  the 
question  respecting  the  value  of  the  mass,  says, 
"  Tlie  infinite  price  which  Christ  paid  on  the  cross, 
and  whereby  the  whole  world  might  be  saved,  is 
not  applied  to  us  (applicatur),  but  at  a  certain 
time,  in  a  certain  manner,  and  by  certain  and 
various  instruments  of  grace."  In  the  Summa 
of  St.  Thomas,  these  differences  of  the  sacrifice  of 
the  mass  from  that  of  Calvary  are  stated :  "  3rdly, 
Christ  was  there  offered  bloodily,  here  unbloodily. 
4thly,  On  the  crosB  the  price  of  our  redemption  was 
paid,  here  (in  the  mass)  it  is  communicated  to  us.'* 
Again  he  says :  "  This  sacrifice  of  the  altar  is  sub- 
ordinate to  that  of  the  cross,  inasmuch  as  it  is  com- 
memorative of  that,  and  applicative  of  its  virtue"^ 
(illius  virtutis  applicativum).  Surely,  then,  I  have 
spoken  as  a  Catholic  ot  the  propitiatory  application 
of  the  sacrifice  of  Christ  in  the  mass.  Could  I  speak 
more  correctly  ?    The  Canon  of  Trent  says :  "  The 
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fiTiits  of  which  oblation,  the  bloody  cne,  are  most 
largely  received  through  this  unbloody  one."     Bel- 
larmine,  who  is  usually  considered  a  tolerably  sound 
Catholic,  and  more  than  lialf  a  Romanist,  observes 
on  those  words  of  St.  Paul,  We  are  sanctified  through 
the  offering  of  the  body  of  Christ  once  for  all :  "  The 
case  is  this:  by  the  one  death  of  Christ  we  are  sanc- 
tified ;  yea,  ye  are  perfected ;  having  obtained  not 
only  remission  of  sins,   but  also  the  ornaments  of 
justice  and  blessedness  itself,  and  this  for  ever;  that 
is,  for  every  age  and  generation,  so  that  we  want 
not  Christ  to  redeem  us  by  his  death,  or  that  the 
same  Christ  should  often  die  for  us,  or  for  others." 
"  But,  (he  says,  answering  those  who  denied  the  mass 
to  be  propitiatory,)  two  things  are  required,  in  order 
to  the  remission  of  sins;  that  the  satisfaction   be 
just  and  adequate  to  the  Divine  justice;    2ndly, 
that  there  be  a  particular  application  of  it  to  men. 
As  it  respects  the  first,  the  sacrifice  of  the  cross  has 
remitted  all  sins,  past,  present,  and  future;  as  to 
the  second,  (the  particular  application,)  the  remis- 
sionof  sins  is  not  yet  made;  for  there  are  as  yet, 
and  will  be  to  the  end  of  the  world,  those  to  whom 
the  price  of  the  ransom  has  to  be  applied,  and  their 
sins  forgiven;  and  therefore  there  remains  an  offer- 
ing  for   sin,   namely,   the   sacrifice   of  the   mass." 
Once   more,    Veron,   in    his    Regula    Fidei,   says, 
"  The  sacrifice  of  the  mass  is  very  far  from  being 
propitiatory  as  the  sacrifice  of  the  cross;  for  this 
was  meritorious  of  redemption    or   forgiveness  of 
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sins,  and  of  all  graces  conforretl  on  us;  and  in  it  the 
merit  of  Christ  was  consummated,  and  was,  in  this 
senstN  propitiatory:  but  that  Christ  willed  to  be  as 
an  instrument,  whereby  the  merit  of  his  own  passion 
might  be  applied  to  us,  as  it  is  applied  through 
sacraments,  through  faith,  and  through  good  works, 
and  is,  in  this  sense,  propitiatory,  as  faith  also  is 
propitiatory."  I  hope  I  stand  acquitted  both  by 
Protestants  and  Catholics,  of  having  "smoothed 
down  the  commonly  received  Romish  doctrines." 

Secondlij.  As  to  purgatory,  which  I  have  spoken 
of  as  "the  Church's  pious  recognition  of  the  less 
])erfect  departed  faithful,  whose  purification  for  bliss 
is  still  proceeding;"  **  Is  this  doctrine  of  Rome?"  I 
am  asked.  Yes,  it  is,  I  reply.  First,  I  observe, 
that  the  doctrine  of  purgatorial  suffering  is  not  a 
novelty  in  the  Catholic  Church,  but  as  old  as  the 
days  of  St.  Gregory,  who  uses  the  identical  expression 
of  the  Catechism  of  Trent,  "  Frater^  qui  defundits  est^ 
in  i<fne  cniciaturr  (See  a  preceding  extract.)  How 
incorrect  the  allegation,  that  the  doctrine  of  purga- 
tor)',  even  as  set  forth  in  the  sixteenth  century,  is  a 
modem  innovation  on  the  purer  faith  of  the  sixth 
century!  But  what  is  the  real  doctrine  of  the 
Church  on  this  point  ?  The  decree  of  the  Council 
of  Trent,  which  is  drawn  up  very  carefully  to  pre- 
vent abuses,  simply  says:  "There  is  a  purgatory,  and 
the  souls  therein  detained  are  helped  by  the  suf- 
frages of  the  faithful,  but  especially  by  the  sacrifice  of 
the  altar."     Less  could  not  well  have  been  said;  and 
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this  silence,  this  absence  of  definiteness,  is  itself  an 
argument  against  the  assumption,  that  the  Church 
authoritatively  requires  a  belief  in  the  souls  that 
are  in  purgatory  being  tortured  in  flames.     In  the 
22nd  Session,  the  sacrifice  of  the  mass  is  spoken 
of  as   "offered  for  the  dead  in  Christ,  not  as  yet 
fully  purified,"  (ad  plenum  purgatis.)     I  have  spoken 
then,  (if  I  may  presume  to  say  so,)  as  the  Tridentine 
fathers  spake ;  but  the  Catechism  of  Trent  certainly 
has  stronger  words:   ''There  is  a  purgatorial  fire, 
wherein  the  souls  of  the  pious,  being  tormented  or 
afflicted  (cruciata))  for  a  time,  are  expiated,  in  order 
that  access,  &c."     The  question  is,  as  to  the  sense  in 
which  the  words  ignis  and  cruciatce  may  properly  be 
understood.     I  know  not  where  we  can  better  apply 
for  that  sense  than  to  the  Church's  offices  for  the 
souls  in  jDurgatory;  since,  as  their  authority  is  of  the 
highest  kind,  so  the  ground  for  expecting  light  from 
them  upon  the  question,  the  strongest.     Now,  I  am 
not  aware,  that  in  the  Missal,  or  Breviary,  or  in  any 
office  book  of  the  Church,  or  of  her  services  for  the 
dead,  there  is  a  single  word  properly  expressive  of 
what  may  be  called  the  grosser  sense  of  purgatorial 
pain.     On  the  contrary,  the  chief  ideas  conveyed  by 
the  terms  used,  are  those  of  absence  of  rest,  grief  of 
soul,  purification  of  the  spirit.     I  think  this  argu- 
ment should  have  much  weight  with  candid  minds, 
for,  however   ancient   these   services   may  be,  the 
description  of  purgatory  by  words  as  strong  as  those 
of  the  Tridentine  Catechism  was  as  ancient  as  they, 
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as  I  have  shown ;  aiul  tlic  Council,  after  careful 
review,  sanctioned  these  services,  so  that  they  speak 
the  language  of  the  Trideutine  Church,  as  it  has  been 
termed,  and  she  speaks  that  of  the  primitive.  In 
the  Misste  pro  Defunctis  occur  these  prayers :"  Ab- 
solve, O  Lord,  the  souls  of  all  the  faithful  departed 
from  every  bond  of  sin,  and  thy  grace  succouring 
tlieni,  may  they  become  meet  to  escape  the  judg- 
ment of  thy  anger,  and  to  enjoy  the  blessedness  of 
iternal  light."  Again :  "  Mercifully  accept,  O  Lord, 
these  offerings  which  we  now  present,  for  the  soul 
of  thy  servant  N,  that  being  purified  by  heavenly 
remedies,  he  may  rest  in  thy  goodness."  "  Grant 
that  whatsoever  stains  of  earthly  contagion  have 
adhered  to  him,  may  be  wiped  out  by  thy  merciful 
forgiveness."  I  am  open  to  correction,  if  wrong  in 
stating,  that  no  priest,  nor  Catholic,  is  called  upon  in 
any  exercise  of  the  functions  of  the  ministry,  or 
discharge  of  religious  duties,  to  use  one  expression 
that  necesssarily  implies  any  ionnent  of  the  souls  in 
ffurgatory  by  firCt  or  anything  beyond  mental  suffer- 
ings or  the  sorrows  of'  the  soul  for  t/ie  now  perceived 
consequences  of  its  past  neglects.  Why  then  is  one 
almost  insulated  strong  expression  to  be  continually 
dwelt  upon,  and  the  innumerable  milder  terms  used 
re^iKJcting  Uie  state  of  the  faithful  departed,  to  be 
kej)t  out  of  view?  The  many  in  this  case  should 
unfold  the  sense  of  the  one.  Calvin,  in  his  Insti- 
tutes, speaking  on  the  state  of  the  dead,  has  this 
expression :    "  Many    torment   (torquentur)   them- 
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selves  exceedingly  with  disputes  about  the  place, 
&c."  Here  is  an  instance  of  a  very  strong  word, 
(and  for  which  Facciolati  gives  as  the  first  synonym, 
cruciare,)  used  to  express  mental  anguish.  Surely 
then  I  have  not  used  smoother  words  than  the 
Church  herself  warrants,  in  describing  purgatory  as 
"the  purification  for  bliss  still  proceeding  of  the 
less  perfect  departed  faithful."  Her  doctrine  and 
teaching  seem  to  me  eminently  excellent  on  this 
point;  where  Scripture  says  little,  she  speaks  cau- 
tiously; but  when  what  it  does  say  warrants  just 
and  reasonable  inferences,  she  presents  them, 
teaching  alike  for  the  benefit  of  departed  believers, 
and  the  comfort  of  surviving  ones,  that  the  commu- 
nion of  love,  and  help,  and  mutual  interest,  has  not 
ceased  in  death,  but  triumphs  as  one  of  the  greatest 
privileges  of  the  Christian  family  over  that  enemy. 

Thirdly^  as  respects  the  invocation  of  the  Blessed 
Virgin  Mary,  the  doctrine  of  the  Church  is  essen- 
tially the  same,  as  with  respect  to  other  saints :  that 
she  is  a  creature;  possesses  no  divine  attribute  more 
than  any  other  creature;  is  as  much  the  redeemed 
of  her  Son,  and  partaker  of  his  salvation  by  grace,  as 
any  one  of  the  Church  triumphant.  At  the  same 
time,  considering  that  she  was  the  individual  chosen 
of  God  to  carry  God  himself  in  her  womb;  to  be 
the  vessel  of  mercy  to  mankind;  to  have  the  rela- 
tion to  the  Lord  of  Hosts,  not  figuratively,  but 
really,  of  a  mother  to  her  child;  that  the  angel,  in 
announcing  to  her  the  divine  selection,  addressed 
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licr  in  teniis  cxprej-sive  of  special  veneration  on  Iiib 
part,  and  honour  on  liors,  //fli7,  thou  that  art  hujUhf 
fatourtd,  the  Lord  is  with  thee;  that   slie   herself, 
speaking  by  the  spirit  of  prophecy,  was  instructed 
to  declare,  that  hetice/tnih  ail  generations  shotdd  calihei' 
blessed;  that  the  relation  between  her  and  her  Son 
has  not  ceased  because  he  is  exalted,  and  sits  in  our 
nature  at  the  right  hand  of  the  Father;  the  Church, 
1  say,  for  these  and  other  solid  reasons,  does  in  a 
s])ecial   manner   invoke   her,   and  encourages    tho 
faitliful  to  believe  that  one  so  near  and   dear  to 
Christ,  so  singularly  honoured  of  God,  and,  by  his 
command,  to  be  singularly  honoured  by  all  Chris- 
tians, does  not  forbear  in  her  Son's  presence  that 
otfice  of  love  for  his  mystical  Body  yet  in  the  tribu- 
lations of  this  life,  which  assuredly  she  did  not  omit 
vhile  herself  in  the  flesh.     The  Church  does  teach 
her  children  to  believe  that  death  has  not  extin- 
guished stronger  love,  nor  stoj)ped  that  most  excel- 
lent and  blessed  result  of  it,  intercession  for  others 
in  any  faint,  specially  in  her  who  was  the  mother  of 
Divine  Love  itself.    She  does  warrant  us  to  conclude, 
that  if  the  prayers  of  a  righteous  man  on  earth, 
encomjassed  with  infirmity,  and  absent  from  the 
Lord,  availed  for  others,  and  were  no  interference 
with  the  intercession  of  Christ,  then  the  interces- 
sions of  his  own  mother,  now  in  heaven,  most  per- 
fect and  most  pure,  in  the  verv-  vision  and  presence 
of  her  Son,  will  be  signally  availal)le,  and  interfere 
not  vith  his  great  office  of  Advocate,  of  which  she 
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imbibes  the  spirit,  and  imitates  the  duty.  Media- 
tor in  one  sense,  that  of  atonement  and  his  special 
offices,  applies  to  Christ  alone;  but,  in  another 
sense,  that  of  intercession,  it  is  applicable  to  any  one 
who  pleads  for  others;  and  in  this  sense  only  is  the 
Blessed  Virgin  Mary  called,  and  that  rarely  indeed, 
a  mediatrix. 

The  Council  of  Trent  is  almost  altogether  silent 
respecting  the  invocation  of  the  Blessed  Virgin. 
The  Tridentine  Catechism  says  nothing  beyond  what 
the  following  words  express:  "  The  Church  of  God 
doth  rightly  implore  the  intercession  of  the  holy 
mother  of  God."  Be  it  granted  that  some  have 
carried  their  devotion  in  this  matter  to  an  excess, 
and  used  expressions  unadvised,  and  taken  by  them- 
selves unjustifiable,  and  in  their  zeal  for  a  privi- 
lege (a  zeal  heightened  by  the  denial  and  unmerited 
reproach  of  it)  have  said  and  written  what  had  far 
better  have  been  omitted ;  a  true  Catholic  will  judge, 
as  piety  and  sound  sense  dictate  to  him,  of  such 
expressions,  by  the  true  doctrine  of  tlie  Churcli,  as 
laid  down  in  her  authoritative  and  catoclietical  in- 
structions, and  not  of  the  doctrine  by  those  expres- 
sions; for  not  individual  opinion,  but  the  Church, 
is  his  guide  in  all  matters  of  faith. 

Some  passages  have  been  adduced  as  instances 

of  "the  fearful  practice  of  tlu^  liouiisli  Cliiii-cli,  of 

addressing  to  creatures  langiiagi',  whiidi  we  dare  not 

address  to  any  but  God*."     I  assume  their  correct- 

^•'  Dodsworth's  Letter,  p.  17. 
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ness  afi  quotations,  for  I  have  not  been  able  to  find 
them,  but  I  must  avow  that  I  do  not  perceiTo  their 
impropriety.  I  have  only  space  to  notice  the  first. 
Suppose  a  number  of  afflicted  and  needy  j)eople, 
widows,  oqihans,  l)eggars,  &c.,  who  had  a  kind  and 
sympathizing  friend  in  the  house  of  one  on  wliose  help 
they  were  dependent,  and  who  was  their  advocate 
with  him  on  their  behalf  (for  the  fact  of  intercession 
of  course  is  assumed  in  the  present  case),  surely 
they  might  fitly  address  her  in  these  words:  **Thou 
art  the  sure  hope  of  the  miserable,  truly  the  mother 
of  the  parentless:  thou  art  the  relief  of  the  op- 
pressed, the  medicine  of  the  weak."  I  protest  that 
I  find  not  an  expression  here  that  is  necessarily 
improper.  ^Vhy  is  it  wrong  to  say  of  a  benevolent 
creature  on  earth,  Thou  art  all  things  to  all,  when  St, 
Paul  says  of  himself,  /  am  made  all  things  to  all  menf 
and  when  holy  Job  says,  /  delivered  the  poor  and 
fatherless^  I  comforted  the  widow,  I  was  an  eye  to  the 
Uind,  and  a  foot  to  the  lame,  I  was  father  to  the  poor  f 
(Ch.  xxix.)  There  is  poetical  license  in  these  words, 
but  not  at  all  inconsistent  with  truth,  sobriety,  or 
Scripture. 

It  is  the  unhappy  consequence  of  the  position 
of  those  who  are  separated  from  the  Catholic  Church, 
that  they  are  led  to  view  ever)thing  in  a  spirit  of 
objection.  Like  persons  going  against  a  stream, 
the  smallest  twig  or  substance  that  floats  on  its 
surface,  though  but  accidentally  there,  meets  them 
objectively,  strikes,   annoys,   and   frets   them,   and 
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makes  them  quarrel  \vitli  tlie  quality  of  tlie  stream 
itself,  as  if  turbid  and  unclean;  whereas  he  Avho 
goes  with  it,  carried  on  in  the  strengtli  of  its  clear 
deep  waters,  though  he  sees  these  offensive  things, 
even  more  plainly,  because  he  looks  at  them  more 
calmly  than  the  other,  perceives  how  little  they 
really  have  to  do  with  the  true  character  of  those 
waters,  the  value  of  which  to  himself  he  is  proving 
and,  while  they  float  off  on  either  side,  he  passes 
onward  in  peace.  In  other  words,  it  is  by  looking 
quietly  and  steadily  at  the  solid  truth  of  the  Catho- 
lic Church,  that  corruptions  and  abuses  which  have 
attached  to  the  profession  of  her,  the  crimes  of  some 
of  her  rulers  and  advocates,  the  sins  of  her  members, 
become  what  they  really  are,  ground  of  humilia- 
tion in  her,  but  not  of  separation  from  her;  of  in- 
creasing effort  to  maintain  her  in  sanctity,  but  not 
of  division  and  violation  of  her  unity. 

When  I  am  asked  then,  by  an  opponent,  though 
a  very  kind  one  and  an  early  friend,  why  I  became 
a  Romanist?  I  reply;  because  I  have  perceived  that 
I  could  be  a  Catholic:  that  is,  that  I  could  be  a 
member  of  the  Catholic  Church,  in  communion  with 
the  see  of  Rome,  and  not  be  a  Romanist,  in  the 
sense  in  which  he  uses  that  term.  When  I  am 
asked  how  I  have  discovered  those  tenets  and  prac- 
tices which  I  thought  once  to  be  corrupt,  to  be  no 
corruptions,  I  reply;  because  I  went  to  the  proper 
source  of  information  respecting  them,  the  Church's 
own  authoritative  instruction ,  and  not  to  the  o])inions 
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of  this  or  that  of  her  racmbcrp,  nor  the  objection  of 
this  or  tlie  other  of  her  adversaries.  Cleared  of  the 
false  disguises  with  which  controversial  o{){)onent8 
had  dressed  them  out,  and  from  some  defilements, 
which  true  but  not  always  right-judging  friends  had 
mingled  them,  what  had  once  seemed  errors,  became 
wholesome  and  blessed  tniths,  and  I  embraced 
them  and  returned  into  her  fold.  I  applied  to  the 
fountain  head,  and  finding  the  water  as  salutary  and 
refreshing,  as  it  was  deep  and  clear,  I  drank,  was 
healed,  now  give  God  humble  and  hearty  thanks, 
and  invite  others  to  imitate  my  example,  and  share 
my  blessing. 

And  now,  sidiJih/,  I  must  advert  to  what  I 
said  in  my  former  letter,  respecting  a  celebrated 
Tract.  One  of  my  opponents  has,  (unintentionally 
I  am  sure,)  misrepresented  my  words*.  You  will 
observe,  that  though  in  one  sentence  I  used  the 
won!  Rome,  the  tenor  of  what  I  said,  as  well  as 
the  precise  expressions  I  used,  show  clearly  that  I 
never  meant  to  intimate  that  the  principle  of  Tract  90 
was  to  reconcile  the  Thirty-nine  Articles  with  i?o- 
manisfUy  but  with  the  Tridentine  doctrine.  For  aware 
of  the  distinction  attemj)ted  to  be  made  between 
these  things,  I  was  careful  to  state  the  true  interpre- 
tation of  the  design  of  that  Tract,  viz.,  to  show  that 
no  one  who  subscribes  the  Thirty-nine  Articles  is 
railed  to  reject  the  doctrines  of  the  Catholic  Church 

"AS    DEFINED    BY    THE    COUNCIL    OP    TbENT.**      The 
*  PaltucrV  Exainio.,  p.  31. 
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plainest  language  I  used,  was  this,  "  He  may  be  a 
Tridentine  Catholic  at  heart,  and  an  Anglican  cler- 
gyman by  profession." 

I  find  not  the  slightest   reason  to    alter    this 
judgment.      One    of    my    opponents    declines   to 
give  any  opinion  of  the  Tract,  but  the  other  con- 
demns   mine  in  very  strong  terms*.      Yet,  what 
has   he   brought    forward    to   f)rove   it   erroneous? 
Really   nothing.     The  protestations  against   Rome 
which  preface  the  Tract  cannot  be  allowed  to  weigh 
against  the  distinct  language  in  favour  of  Triden- 
tine Catholicity  which  follows.     There  is  an  endea- 
vour throughout  it,  to  establish  the  assumption  that 
there  is  a  Roman  doctrine  distinct  from  the  Triden- 
tine.    Suppose  this  granted,  but  my  assertion,  which 
was  that  the  Tract  sought  to  reconcile  the  Thirty- 
nine  Articles   with   the  latter,  is  not   affected   by 
any  protestation  against,  or  condemnation  of  the 
former.     Besides,  if  there   is  a  real  inconsistency 
in   the   Tract,    of    the   one   part    with   the   other, 
I  am  not  chargeable  with  misstatement,  because  I 
declare  its  plain  meaning  in  this  other  part.     Observe 
such   passages  as  these:  on  the   22nd  Article,  the 
Tract  says,  "  The  Homily,  and  therefore  the  Article 
does  not  speak  of  the  Tridentine  purgatory."     So 
respecting  the   invocation  of  saints,  "The  Article 
gains  a  witness  and  concurrence  from  the  Council 
of  Trent."     And  the  main  purport  of  the  reasoning 
upon    this  Article  is  directly  to  show  that  it  con- 

*  Dodswortli's  Letter,  p.  19,  &c. 
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dcmncd  the  Romish,  but  might  be  held  in  accord- 
ance witli  the  Tridentine  doctrine.  It  is  quite  the 
same,  u|>on  the  25th  and  28th  Articles.  In  the 
31st  the  Tract  says,  "Nothing  can  show  more 
clearly  than  the  passage,  (from  the  Article  itself,) 
that  the  Articles  are  not  written  against  the  creed 
of  the  Roman  Church,  but  against  actual  existing 
errors  in  it.**  And  further  on:  "  It  is  conceived 
that  the  Article  before  us  neither  speaks  against  the 
mass  in  itself,  nor  against  its  being  an  offering  for  the 
quick  and  the  dead  for  the  remission  of  sin."  Need 
I  add  any  comment  to  prove  what  I  had  asserted, 
that  the  tendency  of  the  Tract  is  to  show  that  a 
man  may  subscribe  at  once  the  Thirty-nine  Articles 
and  the  Tridentine  Creed. 

As  it  respects  the  31st  Article,  I  shall  content 
myself  with  stating  the  following  facts:  the  doctrine 
of  the  Catholic  Church  concerning  the  sacrifice  of 
tlio  mass,  is  that  which  the  Article  condemns; 
namely,  that  therein  Christ  is  offered  for  the  quick 
and  the  dead,  to  have  remission  of  sins.  It  con- 
demns this  doctrine  because  it  misapprehended  it, 
as  derogating  from,  and  interfering  with  the  one 
offering  of  Christ  on  the  Cross.  This  doctrine  is 
the  same  as  to  every  mass;  whether  it  bo  public  or 
solitary;  said  once  or  fifty  times  in  a  day:  there 
is  not,  and  never  was  any  other  thing  said  in  or 
respecting  the  mass  or  masses,  than  tliat  which  the 
Article  finds  fault  with,  as  a  bla.sphemous  fable, 
whether  it   stands  out  more  prominently  in  one 
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mass  than  in  another,  or  not.  In  every  mass  there 
is  a  propitiatory  application  of  Christ  both  to  the 
quick  and  the  dead.  And  this,  and  no  more  than 
this,  said  commonly  every  priest  in  the  sacrifice  or 
sacrifices  of  masses,  and  says  every  priest  now.  No 
one  surely  would  "  torture  the  Article  into  a  con- 
demnation of  the  Christian  sacrifice  offered  in  the 
Holy  Eucharist,"  according  to  the  doctrine  of  the 
Established  Church,  which  is  a  sacrifice  of  praise 
and  thanksgiving,  and  nothing  more,  but  it  does 
require  ^^sorne  ingejitiit'i/"  as  is  ingenuously  confessed, 
"  to  show  that  it  does  not  condemn  the  doctrine  of  the 
sacrifice  of  the  mass  even  as  defined  hy  the  Council  of 
Trent.*'^'  Let  me  rather  say  it  requires  the  greatest 
ingenuity  to  torture  the  Article,  into  anything  less 
than  a  condemnation  of  the  Catholic  doctrine  of 
the  mass;  and  which  is  by  no  means  "  a  matter  of 
little  importatice;"  being  the  very  essence  of  the 
whole  question  in  dispute  between  my  opponent 
and  myself  as  to  this  point.  For,  if  the  Article 
condemns  the  Tridentine  doctrine  of  the  mass,  then 
all  reasoning  to  show  that  a  person  may  subscribe 
it,  and  yet  hold  the  Tridentine  Creed  must  be  more 
subtile  than  sound.  I  repeat  what  I  have  said  before 
again  and  again,  that  the  writers  of  this  and  other 
Tracts,  are  as  truly  conscientious  as  they  are  deeply 
learned  men.  I  have  the  highest  regard  for  them 
personally.  I  venerate  their  piety;  I  admire  their 
zeal  and  devotion  to  the  cause  of  what  they  con- 
sider truth  and  unity.  No  man  can  know  them, 
*  Dodsworth's  Letter,  p.  2H. 
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an  J  not  valiif  them.     But  I  cannot   conceal  that  I 
juili^e  them  thonmfiflily  erroneous  in  tlie  endeavour 
to    rei'oncile    tlie  Thirty-nine    Articles,   an«l    tho 
creed   of  tbo   Catholic    Church    as    laid   down    at 
the  Council  of  Trent.     I  felt,  that  I  could  not,  in 
answering  your  enquiry,  but  advert  to  that  Tract, 
for  I  had  to  sliow  why  I  had  quitted  the  Anglican 
Establishment,  not  as  she  has  been  and  is  still  com- 
monly understood  to  be,  a  mere  section  of  Protes- 
tantism, (whether  correctly  or  not,  I  stop  not  now 
to  enquire,)  but  as  some  of  her  eminent  members 
are  representing  her,  as  the  Anglo-Catholic  Church, 
which  I  cannot  concede  her  to  be.     My  wish  and 
endeavours  were,  in  defending  myself,  not  to  wound 
others.     It  was  perhaps  an  ettbrt  that  required  more 
skill  in    controversial    language  than    I   possessed. 
But  while  I  willingly  apologise,  if  I  have  said  aught 
to  grieve  any  one  of  those  excellent  men,  I  am  too 
thoroughly  conviuced  of  the  correctness  of  my  state- 
ments respecting  the  tendency  of  Tract  90,  not  to 
repeat  it.     Yes,  I  rei)eat  it  is  a  wonderful  discovery 
that   tho    doctrines    of    the    Catholic   Church    are 
not  really  denied  by  the  Anglican  Establishment. 
The  Metropolitan  of  Lambeth,  if  not  startled  by  the 
sound  of  it,  is  certainlv  roused  to  take  it  into  his 
immediate  consideration ;  and  that  it  has  not  been 
unheard  in  another  council  chamber  than  that  of 
St.  Stephen,  may  be  concluded,  if  common  opinion 
is  correct,  by  a  recent  apjwintment  to  the  episcopal 
bench ;  both  which  circumstances  may  well  awaken 
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all  curates,  and  not  Welsh  only,  as  being  not  at  all 
unlikely  to  produce  a  move  among  many  of  them. 

The  Thirty-nine  Articles  may  not  be  designed 
as  a  text  to  preach  from,  but  they  are  a  compendium 
of  doctrines,  to  be  held  by  the  Members  of  the  Es- 
tablishment, and  therefore,  surely  to  be  insisted 
upon  by  her  teachers.  But,  be  this  so  or  not,  since 
the  doctrines  more  particularly  in  question  were 
points  disputed  between  the  Catholic  Church  and 
the  Anglican  Establishment,  the  latter  was  called 
upon  by  her  duty  to  God  and  her  members  to  hold 
out  a  clear  light  respecting  them.  She  was  bound  to 
utter  no  uncertain  sound,  where  so  much  doubt  ex- 
isted as  to  what  was,  or  what  was  not  truth.  To 
state  the  truth  and  condemn  the  error  in  terms  so 
ambiguous  and  obscure,  that  it  requires  the  utmost 
ingenuity  to  discover  what  the  truth  stated  and  the 
error  condemned  is,  is,  I  repeat,  inconsistent  with 
the  Church's  duty  as  the  guide  of  enquirers,  and  the 
'pillar  and  ground  of  the  truth. 

Lastly.  To  some  remarks  that  have  been  made  of 
a  personal  nature,  I  might  fitly  forbear  a  reply.  But 
respecting  one,  I  briefly  remark  that  the  distance  of 
my  residence  from  my  church  was,  in  my  opinion, 
and  I  think  I  may  say,  would  be  in  that  of  my  most 
esteemed  late  diocesan,  "a  reasonable  liindrauce"  to 
the  having  dully  afternoon  service.  You,  my  dear 
friend,  kuow  enough  of  me  to  decide,  whether  I  was 
disposed  to  shun  any  extent  of  public  duty,  that 
might   have   been    re(juired    of   me.      Respecting 


03 

another,  I  must  notice  a  great  misunderstanding  of 
what  1  said  respecting  my  trials  in  joining  the 
Catholic  Church.  I  am  6U])[)o8ed  to  refer  to  perse- 
cution, whereas  I  said  not  a  word  to  warrant  such 
inference.  For  is  it  nothing  to  be  sensible  of  the 
deep  affliction  of  those  we  love,  though  borne  almost 
in  silence,  and  never  breaking  out  into  upbraiding? 
To  a  mind  of  any  feeling,  sorrow  is  made  doubly 
grievous,  when  accompanied  with  tenderness  and 
alTection  towards  him  who  has  unavoidably  caused 
it.  Is  it  nothing  to  be  henceforth  separated  from 
earliest  friends?  And  yet  there  is  no  persecution 
on  their  part.  To  exchange  the  warm  greeting,  for  a 
cold  recognition,  if  even  that ;  and  to  feel  that  there 
is  no  more  the  communion  that  once,  and  for  many 
years,  was  between  us  ?  that,  too  probably,  we  meet 
not  again  as  brethren  or  intimates,  on  this  side  the 
grave?  And  yet  there  is  no  persecution  on  their 
part.  But,  oh!  there  is  trial  on  mine;  for  surely  I 
am  not  void  of  affectionate  and  kind  emotions.  Is 
it  nothing  to  quit  for  ever  my  beloved  and  venerable 
college,  where  every  spot  and  stone  and  tree  is 
fraught  with  memory's  pleasures,  and  where  all  tells 
of  Catholic  devotion  and  Catholic  munificence ;  to 
be,  because  a  Catholic,  the  only  one  that  must  bid  it 
farewell,  though  the  only  one  among  her  members 
prepared  to  obey  all  the  statutes  and  injunctions  of 
her  founder,  and  the  only  one  whom  he  would  own 
to  be  a  Catholic  ?  And  yet  there  is  no  persecution; 
but  au  expressed  kindness,  that  does  honour  to 
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those  who  are  but  obeying  the  laws  of  the  reahn. 
There  is  one  within  that  colleofe,  to  whom  I  midit 
more  especially  allude,  but  that  I  should  only 
increase  a  trouble  on  my  account  I  would  rather 
allay;  but  though  there  is  no  persecution  on  his  part, 
for  that  is  impossible  even  to  suppose  of  him,  whose 
natural  warmth  of  kindliness  many  years  have  not 
chilled,  yet  there  is  disaj^probation  of  the  step  I 
have  taken.  And  is  that  no  trial,  whose  sanctity, 
learning,  and  goodness  concur  with  many  benefits 
received  for  many  years  to  enforce  his  claims  to  my 
deference  ?  But  I  forbear.  Stifficieni  unto  the  day 
is  the  evil  thereof.  I  am  cheered  by  a  precious  pro- 
mise of  the  holy  word  of  God :  Theij  that  wait  on 
the  Lwd,  shall  renew  their  strength:  they  shall  mount 
up  with  wings  as  eagles:  they  shall  run  and  not  he 
weary:  they  shall  walk  and  not  faint.  May  I  endure 
as  ever  seeing  Him  that  is  invisible,  and  who  knows, 
for  lie  searches  the  heart,  my  motives  and  my  aims; 
and  measuring  out  my  trials  by  drops,  makes  my 
cup  overflow  with  mercies. 

I  hasten  to  conclude.  And  this  I  do,  not  by 
advising  those  to  whom  these  pages  may  come,  to 
avoid  reading  the  most  able  and  most  devotional 
works  of  Catholic  writers,  or  to  shun  enrpiiry  into 
her  doctrines,  and  refuse  to  hear  what  she  will  say 
in  her  own  plea.  Still  less  can  I  join  in  the  recom- 
mendation to  those  who  are  seeking  the  ministry 
of  the  Establishment,  to  enter  into  it,  and  solemnly 
subscribe,  in  the  sight  of  God,  to  a  condemnation  of 
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tbf  Catholic  Church,  ami  many  of  htT  (KM'triiu's  and 
practices,  while  iu  actual  iguoraucc  of  what  those 
doctrines  and  practices  are:  to  pledge  themsehrM 
to  defend  that  as  tnith,  and  oppose  that  as  error, 
into  which  they  have  made  either  no  inquiry,  or  a 
partial  one.  Is  it  fiur,  is  it  honest,  is  it  wise,  is  it 
becoming  to  subscribe  to  Articles  of  Religion,  in 
order  that  you  may  teach  and  impress  them  on 
others,  which  have  not  been  proved  sound  on  ex- 
amination of  what  can  be  said  for  and  against 
them  ?  to  become  a  guide  to  others  before  you  are 
satisfied  from  investigation  and  reflection  that  you 
yourself  are  in  the  right  way? 

No :  I  advise  such  especially,  and  all  to  acquaint 
yourselves  with  the  Canons  a-ad  the  Catechism  of  the 
Council  of  Treniy  not  by  reading  selected  passages, 
but  the  whole  of  those  admirable  expositions  of 
Catholic  faith,  discipline,  and  piety.  I  urge  you  to 
study  the  Church's  Office  Books,  her  Missaly  Breviary y 
Ritual,  and  Pontijical.  They  are  easily  obtained, 
and  will  show  you  her  spirit  towards  God  and  his 
people.  I  recommend  you  to  acquaint  yourselves 
with  the  spiritual  and  devotional  works  of  her  saints 
and  confessors:  such  as  the  Spiritual  Exercises  of 
St.  Ignatius  Loyola,  (that  much-misunderstood  and 
calumniated  servant  of  Christ,)  the  writings  of  St. 
Francis  of  Sales,  of  Louis  of  Granada,  of  Alphouso 
Rfjdrigues,  of  St.  Teresa,  and  others  too  numerous  to 
name.  These  writings  will  give  you  an  insight  into 
the  force  of  that  great  allegation,  that  Rome  is 
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Antichrist;  into  that  question,  whether  God  is  in  the 
midst  of  her  or  not  ?  And,  peradventure,  if  you  find 
reason  to  conclude  with  myself,  that  the  spiritual 
and  devotional  writings  of  Protestants  come  not 
near  those  of  the  Catholic  Church,  in  the  knowledge 
and  love  of  God,  in  insight  into  the  human  heart 
and  its  mazes,  in  unfolding  the  infinite  treasures  of 
Divine  grace,  as  laid  open  to  those  who  truly  and 
rightly  seek  them ;  in  wise  guidance  to  the  man  of 
God,  how  he  may  he  perfect,  throughly  furnished  unto 
all  good  works,  you  may  go  on  to  consider  the 
Catholic  Church  in  her  proper  effects  and  beneficial 
influences  on  the  household  of  her  Lord,  and  on  the 
whole  family  of  the  human  race. 

This  is  a  vast  subject,  into  which  I  may  not 
allow  myself  to  enter.  But  this  I  will  say,  as 
capable  of  entire  confirmation :  The  Catholic  Church 
is  the  friend  of  the  human  race.  With  one  hand 
she  points  to  heaven,  and  with  the  other  strews 
largely  the  charities  of  God  on  the  earth.  None 
can  attend  on  her  steps  and  not  perceive  it  to  be  her 
daily  office,  to  remind  the  children  of  men  of  the 
vanity  of  this  life,  of  judgment,  of  eternity,  of  the 
evil  of  vice  and  the  beauty  of  piety,  of  God  and  his 
works  and  laws,  and  above  all,  of  the  inestimable 
price  paid  on  the  Cross  for  human  redemption.  Her 
special  lesson  to  the  great  and  rich  is,  poverty  of 
spirit  as  to  themselves,  humility  as  to  God,  benefi- 
cence to  their  fellow-creatures, — to  the  poor  and 
mean  she  opens  out  the  riches  that  are  of  faith,  and 
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the  nobility  of  the  sons  of  Go<!.  The  patroness  of 
the  fine  arts,  they  wither  where  slie  comes  not. 
The  nurse  of  science,  she  leads  it  forward,  while 
she  restrains  its  natural  tendency  to  go  alone,  and 
forget  God.  The  spouse  of  Christ,  she  seems  alone 
to  understand  how  to  keep  his  earthly  dwelling  in  dis- 
cipline and  due  order ;  and  how  to  deck  the  chamber 
of  his  presence  with  the  adorning  meet  for  his  Ma- 
jesty. Her  feasts  and  holy  services  gladden  the 
most  oppressed,  while  her  vigils  and  fasts  subdue 
the  proudest  heart.  While  her  large  and  liberal 
almsdeeds  approve  her  the  friend  of  the  poor,  not  in 
name  only,  but  in  deed,  her  advice  in  the  privacy  of  the 
confessional  assures  her  to  be  the  wise  and  holy  guide 
of  every  character  and  in  every  class  of  life.  Her 
religious  houses  afford  to  aged  piety  a  retreat  from  the 
world,  and  a  lodging  at  the  very  gate  of  heaven  ere  they 
are  called  to  enter;  to  mature  zeal,  and  early  single- 
ness of  dedication  to  God  to  female  virtue,  shrink- 
ing from  the  contagion  of  a  frivolous  and  vicious 
age,  they  give  scope  for  the  most  ardent  love  of  God 
to  be  exercised,  in  union  with  every  charity  that 
the  wants  and  woes  of  man  require  at  the  hand  of 
the  gentle  and  the  good. 

Oh,  land  of  our  fathers,  torn  with  political  strife, 
yet  lifted  up  into  proud  confidence  of  thy  own 
strength ;  impatient  of  any  restraints,  yet  ready  to 
interfere  with  all  other  nations;  burdened  with  an 
excessive,  unemployed,  dissatisfied  population,  where 
ignorance  almost  heathenish  pervades  the  rural  dis- 
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tricts,  and  infidelity,  disloyalty,  and  vice  lurk  in  the 
crowded  cities  and  manufacturing  towns:  what  shall 
preserve  thee  safe  and  unscathed  in  these  times  of 
change  and  trouble, — of  distress  of  nations  with 
perplexity;  what  restore  thy  beauty  among  the 
people  of  the  earth,  and  give  peace,  plenty,  cheer- 
fulness, and  contentment  to  thy  own  people  ?  That 
Church,  still  upheld  amid  thee,  it  may  be  for  thy 
final,  as  it  was  given  thee  for  thy  earliest  blessing. 
Thy  best  laws,  thy  free  constitution,  thy  splendid 
though  restricted  monarchy,  thy  noblest  fame  for 
deeds  of  arms,  thy  most  splendid  edifices,  thy  most 
hospitable  usages,  thy  thickly-strewed  churches  thou 
owest  to  her.  What  shall  restrain  the  bold  license 
of  anarchy  mingled  with  infidelity,  that  threaten, 
like  a  flood,  to  lay  thee  waste,  and  thy  children 
within  thee?  What  shall  stay  the  decay  of  thy 
strength,  which  to  many  seems  advancing,  or  if  in 
the  divine  appointment  it  comes,  enable  thee  to 
sustain  the  humiliation  and  the  trial  ?  What  shall 
remove  from  thy  labouring  population  the  thicken- 
ing gloom  of  discontent?  or  shut  up  the  haunts  of 
drunkenness  and  low  vice,  and  open  instead  thereof, 
all  day  long,  the  houses  of  God  ?  What  shall  rear 
again  the  Cross  and  the  Crucified  through  thy 
length  and  breadth,  triumphant  over  revilers? 
What  and  who  but  she,  who  first  raised  them  upon 
thy  soil;  through  whom  God  of  old  time  smiled  on 
thee;  she  whose  devotions  made  hill  and  valley 
vocal  with  His  praise,  and  with  whose  well  being 
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He  has  connected  all  his  cbuiccst  favours?  Let 
England  become  again  a  jK)rtion  of  the  Lord's  own 
heritage,  be  knit  again  in  sincere  godliness  into  the 
Catholic  family*  and  He  will  bless  us!  He  will 
exchange  for  us  the  garment  of  praise  for  tJte  spirit 
of  grief;  when  they  shall  build  tlic  places  that  have  been 
ttxuste  from  of  old,  and  shall  raise  up  ancient  ruins, 
and  shall  repair  the  desolate  cities  that  were  destroyed 
for  generation  and  generation. 

I  remain,  my  dear  Friend, 

Yours,  very  faithfully, 

RICHARD  WALDO  SIBTHORP. 

St.  Mart's  College,  Oscott; 
Aih  Wtdnetday, 
1842. 
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